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Christ's eternal divine nature as the Word {pp. 114-15); discusses speclal topics:
the Holy Spirit, unbelief, miracles, etc. (pp. 1404.); includes many outllne stud-
ies on the paragraphs of John's Gospel (pp. 154fL).

West, Edward. Meditations on the Gospel of St. John. New York: Harper, 1955.

189 pp.

Liberal devotional studies. He stresses the need for Christian love (pp.
321.) and also our need of the pourlng out of Jesus’ Itfeblood {p. 76); holds that
the family is a “unity modeled after e nature of God himself” (p. 93); teaches
thal “the mighty Lamb of God” could have stopped the cruclfixion at any time,
but went through it in love for men {p. 157); defends the Lord's resurrection (pp.
1634().

Zeller, George Wi, and.Renald E. Showets. The Eternal Sonship of Christ,

Neptune, N.J.: LotZeaux, 1993. 126 pp. .

A formal defense of the eternal sonship of Christ. They attack incamational
sonship (pp. 10fL); defend the deity and pre-existence of the Son (pp. 17-22);
list numerous Scriptures that teach the eternal sonship (pp. 2611, 36if.); critlcize
those who deny the eternal sonship: F. E. Raven, Dake’s Annotated Reference
Rible, John MacAtthur, Jt. (pp. 30f); discuss the meaning of the term “Son of
Gad” (pp. 49fL.); deal with objections (pp. 65ff.); stress the necesslly and impor-
tance of the doctrine (pp. 78ff); conclude with testimonies to the doctrine by
Spurgeon, Tronside, Chatles Hodge, Warfield, John Murray, Scofield, Walvoord,
etc. (pp. 1101), ‘

Zodhiates, Spiros, Was Christ God? Grand Raplds: Eerdmans, 1966. 350 pp.

An exegesls of the Greek text of John 1:1-18, He stresses that Jesus Christ
who walked the streels of Palestine’ was the God of heaven (p. 2); uses many
interesting illustrations (pp. 2, 4.5, 6, 8, 10, elc.); holds that the reading “only
begotten God” In 1:18 proves the deity of Christ {p. 23); argues that Christ was
preexistent (pp, 37{L.) and that monogenes mearns “the same kind as” the Father
{p. 54); stresses the reality of the human nature of the Lord (pp. 69f.) and the
fact that He was not merely “divine” but God Himself {pp. 107((.); defends the
virgin birth of Christ (pp, 268ff.).
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The Attraction of Eastern Orthodoxy

by David Beale

In 1987 Peter Gillquist, a former Campus Crusade for Christ staff mem-
ber, led two thousand evangelicals to convert to Orthodoxy and join the
Antiochian Orthodox Church. Since that time, thousands of Protestants, in-
cluding vast numbers of clergymen, have continued this move towards the
various Eastern Orthodox Churches.! Frank Schaeffer, for example, son of the
lale prominent evangelical Francis Schaeffer, joined the Greek Orthodox Church
and established a newspaper, The Christlan Activist, devoted primarily to the
promotion of Orthodoxy. Many evangelical educational institutions such as
Blola University, Columbia Bible Seminary, Fuller Theological Seminary, and
Oral Robeits University have had to decide whether they could retain faculty
members who converted to Orthodoxy2 On March 25, 1998, the well-known
Lutheran scholar Jaroslav Pelikan announced his conversion to Orthodoxy.?
This “pilgrimage” from Protestantism to Orthodoxy has not been limited to
any single denomination. Scores of Episcopal clergy and laymen, for example,
have tumed to Eastern Orthodoxy, largely due to thelr own denominatlon’s
liberallsm, which led to a severe alteration of their liturgy and Book of Com-

~ mon Prayer. Conservative Eplscopalians are especially attracted to the West-

em Rite of the Antiochlan Orthodox Archdiocese of North America, which is
similar to the traditional Epliscopalian liturgy. The above illustrations only
begln to describe the impact that the varlous Orthodox groups are making on
American Protestantism. The exodus from evangelical Protestantism to East-
ern Orthodoxy is real, and Fundamentalists must understand the [ssues In-
volved in this attraction to Orthodoxy.*
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Historical Background

The full story actually begins with the first millennium of the Christian
church. The development of what would become the Roman Catholic Church
was gradual, Pope Gregory I (590-604) being perhaps the earliest bishop of
Rome to embsace the same basic doctrines that Roman Catholicism has held
since his time. Lintil aD. 1054 the Eastern Orthodox Churches were united
with the Roman Catholic Church, When the Great Schism of a.n. 1054 offi-
cially divided the two groups, the major standard of authority for Roman
Catholicism continued to be the bishop of Rome. By definition, “Orthodoxy”
also must assume some standard. While the word orthodoxy (opBodofoc) is
not in the Bible, it comes from orthos {“right”) and doxq (“belief” or “praise”).
The malor standard for Eastern Orthodoxy became the patriarchal oligarchy
as a whole, but more particularly the creeds, canons, and decrees of the first
seven ecumenical counclls, This was a natural development, since those carli-
est councils were affairs of the east and were held in the east.

Durlng the early church councls, beginning with Nicea in a.p. 325, the
primitive church was struggling for theological definition in the face of threat-
ening heresy. These councils fook place among the eastern churches, where
the Greek language was used almost exclusively and where there was a bent
towards philosophical speculation and mysticism. In the western Lalin
Churches, there was more of a bent towards law, order, logic, and practice. It
was in the east, during the theological debates of the seven councils, that the
term orthodox (as opposed to heretical) was first used as we know It

The Orthodox Churches have no single “pope-like” authority figure. Af-
ter the division of a.p. 1054, the Eastern Orthodox community became a
family of thirteen “autocephalous,” or self-governing, churches, the five larg-
est Orthodox Churches belng the Russian, the Romanian, the Greek, the
Serbian, and the Bulgarian. The head of each autocephalous church is called
a “patriarch” or “metropolitan,” The patriarch of Constantinople (Istanbul} is
considered the “ecumenical,” or universal, patriarch, enjoying special honor,
b(gt holding no power to interfere with the other twelve Orthodox Churches.

Differences Between Orthodoxy and Fundamentalism
The Bible, the Church, Tradition, and Authorlty

There are major differences between Pundamentalism and Orthodoxy on
toplcs such as the Bible, the church, tradition, and authority. First, Orthodoxy

traditionally accepts the Septuagint (LXX), including the Apocrypha, as au-
thoritative for the Old Testament. In fact, Orthodoxy belleves that God in-
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spired the LXX even in its frequent changes or departures from the original
Hebrew text.’ Second, Orthodoxy teaches that the Bible is never an authority
set up over the church, that the Bible actually derives whatever authority it
has from the Orthodox Church, that It can be interpreted correctly only by the
Orthocdox Church, and that it is on par with radition. Orthodox spokesman
Timothy Ware expresses (heir position clearly:

The Bible Is the supreme expression of God's revelation to the human
race, and Chiistians must always be “People of the Book.” But if Christians
are People of the Book, the Bible is the Book of the People; It must net be
regarded as something set up over the Church, but as something that lives
and is understoad within the Church (that is why one should not separate
Scriptare and Tradition). It is from the Church that the Bible ultimately
derlves its aurthority, for it was the Church which originally decided which
books form a part of Holy Seripture; and it is the Church alone which can
interpret Holy Scripture with authority.®

To that statement, however, one must Inquire, Which church originally
recelved the canon? Was it the Eastern Orthodox? Was it the Roman Catho-
lic? This is & dilemma, nol only for the Orthodox but for the Roman Cathalic.
An honest view of the primitive period of church history provides the clear
answer, The earliest churches were in no way “Roman Catholic” or “Easlern
Orthodox.” Qut of the primitive church of the first five centurles, there gradu-
ally developed a powerful court of appeal and an eccleslastical structure
which ultimately became the Roman Catholic Church. This gradual process
unfolded in the wake of the power and structure vacuum lefr in Rome after
the Emperor Constantine moved his royal palace to Constantinople in the
fourth century. The eventual end of the empire itself would leave even more of
a vacuum In Rome. Early fathers, such as Tertullian, ‘cried out apalnst the
moral corruption of the church in Rome, which was gladly filling the power
vacuum left by the secular state, The church in Rome even borrowed much of
its own Imperlal structure from the declining secular state. In strictly theologi-
cal terms, Pope Gregory 1 (590-604) was the first Roman Catholic bishop. He
was the first of them to believe doctrinally what Roman Catheliclsim basically
believes today. Catholicism’s structural form would continue developing for
centuries after Gregory, but nothing resembling today's "Roman Catholic
Church” existed prior to this man. From Gregory I to the Great Schism of ..
1054, which separated the Eastern Orthodox Churches from the Roman Catho-
lic Church, they were all regarded as one.’ '

A vital fact which Orthedoxy, as well as Reman Catholicism, has conve-
niently and totally ignored Is that during its first six hundred vears “the
church?” collectively was “cathelic” only in terms of being the “old primitive
church.” With its many geographical and cultural expressions, including the
seven churches of Revelation, this primitive church was the church of the
martyrs: It was the church of the early councils, the one that condemned
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heretics and pursued purity. It was orlhodox, although it made many mistakes
as it struggled for theological refinement. To that church all true bellevers are
related. That was the chusch which was forced by persecution to recognize
properly which books were canonical and woith dying for. That church knew
that the Bible must be both within and aver the church. The Holy Spirit was
the giver of the Bible, and the Bible is the only basis on which one can
evaluate the original doctrine of the apostolic church. Mere ecciesiastical
acceptance of a doctrine or practice is not authoritative to the Fundamental-
isl, Whalever agrees with the Bible Is correct; whatever contradicts the Bible
is wrong, no matter what the churches later added and dogmatized Into “tra-
dition.” Contrary to Catholicism and Orthodoxy, Scripture and tradltion are
not the same.

The word ypogm is used in the New Testament, not for “tradition,” but
exclusively for “Holy Scripture.”® In T Timothy 5:18, Paul uses ypogn to intro-
duce two citatlons—one from Deuteronomy 25 and one from Luke 10, Paul
did not wait until 8 chureh council determined that the Gospel of Like be-
Jonged in the New Testament canon before he called it “Seripture.” Peter did
ot wait for a church council before he described the epistles of Paul as
“Scripture” (2 Pet. 3:15-16). To the Orthodox, the Bibie cannot be the sole
authority. Ware expresses the Orthodox positlon: -

Orthodox are always talking about Tradition.... It means the bocks of the
Bible: it means the Creed; it means the decrees of the Ecumenical Counclls
and the writings of the Fathers; it means the Canons, the Service Books,
the Holy Icons—in fact, the whole system of doctriie, Church government,
waorship, spirituality and art which Orthodoxy has articulated over the
ages.... Among the various clements of Tradition, a unique pre-eminence
belongs Lo the Bible, to the Creed, to the doctrinal definlilons of the £cu-
menical Councils: these things the Orthodox accept as something absclute
and unchanging, something which cannot be canceled or revised.?

What has God given for determining what te believe and what to prac-
tice? 1s it the church? Is it a series of councils? 1s it the clergy? If so, by what
criterion can one know that what the bishops “recopnize and proclaim” is
indeed the truth? The Bible teaches that “all seripture is glven by inspiration
of God [God-breathed], and is profitable for doctrine, for reproct, for correc-
tion, for Instruction in rightcousness: that the man of God may be perfect,
throughly furnished unte all good works” (2 Tim. 3:16-17). God has given the
all-sufficient Holy Scripture for determinlng the bellefs and practices of His
church. God's Word provides the proper tools not only for identifying and
“rebuking” that which is wrong, but for “correcting” and making It right. He
has given that which fully "equips” believers. He has given the Scriptures as
the only absolute authority.

Ware argues that the teaching of an "authentic” ecumenical council is
“verified by the assent of the whele Christian people.” He admils, however,
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that even the Council of Chalcedon (which Orthodoxy accepts as genuine and
ecumenical) was rejected by Syrian and Egyptian Christendom. Conlrary to
Orthodoxy, believers must never regard councils or creeds as any {lnal author-
ity. A major problem for Orthodoxy is trying to determine which councils are
indeed “authentic.” Recoghizing this dilemma, Ware acknowledges that
Orthodoxy’s ultimate authority actually rests solely in “the life of the church":

Councils of bishops can err and be deceived. How then can ene be certain
that a particular gathering is truly an Ecumenical Council and therefere
that its decrees are infallible? Many councils have considered themselves
ecumenical and have claimed to speak in the name of the whole Church,
and yet the Church has rejected them as heretical: Ephesus in 449, for
example, or the lconoclast Councll of Hiera in 754, or Florence in 1438-9,
Yet these councils seem in no way dilferent in outward appearance from
the Ecumenical Councils, What, ther, Is the criterion for determining
whether a council Is ecumenical? This is 8 more difliculi question to an-
swer than might at first appear, and though 1t has been much discussed by
Orthodox during the past hundred years, it cannot be sald that the sclu-
tions suggesled are entirely satisfactory.... [Some] gave an answer which at
first sight appears clear and straightforward: a council cannot be consid-
ered ecumenical unless its decrees are accepted by the whole Church....
{One might object: What about Chalcedon? Tt was rejected by Syrla and
Egypl—can we say, then, that it was “accepted by the Church at large™?)....
Al a true Ecumenleal Councll the bishops recognize what the truth is and
prociaim lt; this proclamation ls then verlfied by the assent of the whole
Christlan people, an assent which is not, as a rule, expressed formally and
explicitly, but lived.... The ecumenicity of a council cannot be decided by
outward criteria alone: “truth can have no external crlierion, for it is mani-
fest of itself and made inwardly plain,” 19

Ware's proposed solution to the Orthodox dilemma is hardly a defen-
sible solution. ‘To Orthodoxy, the assent that verifies the decisions of a council
normally is not expressed in an explicit and formal manner, but is lived! Such
a criterion, however, does not even exist. As Ware himself admits, Orthodoxy's
only real authority Is an alleged “infallible” church:

Unlike Protestantism, Otthodoxy Insists upon the hierarchical structure of
the Church, upon Apostolic Succession, the episcopate, and the priest-
lood; it asks the saints for thelr prayers and intercedes for the departed.
Thus far Rome and Orthodoxy agree—but where Rome thinks in terms of
the supremacy and the universal jurisdiction of the Pope, Orthodoxy thinks
in terms of the five Patriarchs and of the Ecumenical Councll; where Rome

stresses Papal infallibility, Orthodox stress the infallibility of the Church as
a whole.!!

A major error In Orthodoxy and Roman Catholicism is the assertion that
there Is a single visible “hely, catholic [universal] and apostolic” church.
However, in the New Testament, the only universal church Is the invisible
body of Christ consisting of all true bellevers from Pentecost to Christ’s retum.
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The Holy Spirlt “baptizes” each member into this body of Christ (1 Cor. 1:2;
12:13). In the New Testament, the only visible church is the local church, and
no hierarchy exists among lts officers, Contrary to the teaching of Orthodoxy
and Catholicism, the word bishop in the New Testament never tefers fo any-
one other than pastors or elders. The elders at the church at Ephesus, for
example, were the pastors or bishops. Paul admonishes these Ephesian elders
(npesPorepoue), “Take heed therefore unto yourselves, and to all the flock,
over [among] the which the Holy Ghost hath made you overseers [bishops—
emokonovg], to feed [shepherd, pastor—mrotuonverv} the church of God, which
he hath purchased with his own blood” (Acts 20:17, 28}. In 1 Timothy 3:1-13,
Paul reveals and describes the two local church officers—the bishop and the
deacons. Paul left Titus in Crete to “appolnt elders In every city” (Titus 1:5);
these same “elders” were the pastors or bishops whose qualifications (vv. 6-9)
include the requirement that “a bishop must be blameless” (v. 7). Simplicity
obviously characterizes the structure of Christ’s church,

Boptismal Regeneration

In Orthodox Churches, confirmatton and communien are closely associ-
ated with triple-immersion baptism. Ware explains In detail the precise form
and essence of Orthodoxy's sacrament of baptism as absolutely necessary for
salvation, and with only Orthodox Churcties having the preper authority 1o
admlinister it. Infants receive both baptism and communion:

Inn the Orthodax Church today, as In the Church of the early centurles, the
three sacraments of Christian Inltiation—Daptism, Confirmation, First Com-
munion—are linked closely together. An Orthodox who becomes a mem-
ber of Christ is admitted at once to the full privileges of such membership.
Orthodox children are not only baptized in infancy, but confirmed in in-
fancy, and given communion in infancy... There are fwo essentlal ele-
ments in the act of Baptism: the invocation of the Name of the Trinity, and
the threefold immersion In water.... Through Baptism we receive a full
forgiveness of all sin, whether original or actual; we “put on Chilst,” be-
coming members of His Body the Chutch.... Immediately after Baptism, an
Orthodox child Is “chrismated” or "confirmed.” The priest takes a special
olntment, the Chrlsm (in Greek, myron), and with this he anoints varicus
parts of the child’s body, marking them with the sign of the Cross.... The
child, who has been incorporated Into Christ ar Baptism, now recelves In
Chrismation the gift of the Spixt.... Chrismation is also vsed as a sacra-
ment of reconciliation. If an Orthodox apbstatizes to Islam and then re-
tums to the Church, when accepted back he or she is chrismated, Similarly
If Roman Catholics become Orthodex, the Paniarchate of Constantinople
and the Church of Greece usually receive them by Chrismatlon; but the
Russian Church commonly recelves them after a stmple profession of falth,
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without chrismating them, Anglicans and ofher Protestants are always re-
celved by Chrismation. Sometimes converts are recelved by Baptism, '?

Strangely enough, even though Orthodoxy insists that water baptism is
absolutely necessary for salvation, and that Orthodox Churches alone are
true churches, Orthodox Churches regularly receive Roman Catholic and Prot-
estant converts without rebaptizing them. Even strict Orthodox congregations,
on rare occasions, recelve converts by chrismation, without requlring rebaptism.
Orthodox Churches make this possible by what their theologians call an act
of economy (oikonomia), whereby the church “creates” at will any grace that
might be lacking from heretical baptism: “When the Orthodox Church ‘recog-
nizes' the empty form of the sacraments of the heterodox, she does not at-
pribute to them Grace, as Metropolitan Anthony so clearly states in his appeal
to the sixty-eighth Canon of the Council .of Carthage. The Church creates
Grace where it was lacking. There is no Idea of 'patial Grace’ outside Ortho-
doxy."1?

Mysticism

One might recall “Zossima the elder” in Feodor Dostoevsky's The Broth-
ers Karamazov. This Russian novel offers accurate glimpses of Orthodox mo-
nastic mysticism. To understand Orthodox mysticism, however, one must re-
member that it is derived from the symbolism of the ancient heathen myster-
fes, George P. Fisher explains how such paganism passed into the Eastern
Orthodox ritual through the cultus (worship) ceremonies:

In the rites or worship it was Increasingly the aim to realize through sensu-
ous representations divine realities, and to gain a foretaste of heavenly
good. Hence a sacredness was altached to every feature of the rirual. The
entire cultus was enveloped 'n zn atmosphere of mysticlsm. In the East, In
the domaln of Greek Chilstianlly, there was thus established a puncillious
rituallsm like that of the Romans under the heathen system, This all-
pervading, sacred symbolism tinked itsclf to the doctrine of the Incarna-
tion, the manifestation of God In visible humanity. The consequence in the
Greek world was a petrifaction both in doctring and the ceremonies of
worship, ™ '

In eastern theology, the fall of man is not nearly so large and deep as it
is in the western theology of Augustine, Eastern Orthodoxy befleves that all
that 1s, s good; evil is merely the absence of good (similar to “cold” being the
“absence of heat”).'s Completely absent is the doctrine of justification by faith
alone. In lts place is the mystical theology of apotheosis (apo = “complete;”
theosis = divinlzation), the completion or deification of man, through a gradual
and mystical process. Such commnion and union with God comes not through
reflection-—not through any process of the intelleci—but through the fllumina-
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tion and purification derlved through the symbolism of Otthodox art. This Is
the heart of Orthodox worship; it feeds on the visual symbelism depicted on
icons, ornate tapestries, and the colorful pictures of saints on church walls
and ceilings.'® Complex symbols act as visual ladders upon which the soui
climbs to a direct union with God. It is this type of exercise in worship which
brings the Orthodox into union with God and allows them to "become partak-
ers of the divine nature” (2 Pet. 1:4). The Orthodox love to cite Athanasius’
assertion, “God became man so that men might become gods.”

A major source of Orthodox mystlcistn is “the Areopagite”—the collected
Greek writings of the mysterious Pseudo-Dionysius (late fifth to early sixth
century). These writings werc first clted in A, 553 at the Second Council of
Constantinople. The author was reputed 1o have been the Dionysius con-
vested under Paul in-Athens following his sermon on the “unknown God”
(Acts 17:34). Duich humanist Desiderius Erasmus (c. 1469-15306) would be
among those who first cast doubt upon the assumption that Dionysius actli-
ally wrote these works. Peshaps Dionysius’ true identity may never be known.
Among the most influential of his works is Mystical Theology, which addresses
the relationship between God and the human soul. His Celestial H terarchy
describes three triads of angelic orders, nine ranks of angels who work as
intermediaries between God and the world, His Ecclesiastical Hierarchy treats
their earthly counterpats. The transition from the hierarchy below to the
hicrarchy above is by the continuing incarnation of Christ in the Orthodox
believer. Other highly regarded mystics of Orthodoxy include Maximus the
Confessor {late sixth lo early seventh centuty) and John of Damascus (sev-
enth to eighth century).

The ninth-century Scottish theclogian John Scotus Erigena translated
the Arcopagite writings into Latin, making them more accessible to Influence
Schalastic theologians, most notably the Cathollc theologlan Thomas Aquinas.
From the Areopagile, theologlans and artists were introduced to the ideas of
neoplatonism and derived their conceptions of angels. The infuence of these
writings Is plainly discernibie in Dante's Divine Comedy, and in the works of
the English poet John Milion.

Orthodoxy and Roman Catholicism
How Orthodoxy Differs from Roman Catholiclsim

Orthodox Churches teject the pope’s infallibliity and, instead, lodge in-
fallibility i the seven ecumenical councils, in the patriarchal oligarchy, and in
the Orthedox Churches as a whole. The Orthodox Churches reject the im-
maculate conception of Mary, proclaimed as dogma by the pope in 1854.
Wilh their synergism, the Orthodox see no need of this dectrine, since they
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deny that Adam’s sin and guilt are transmilted to anyone. Likewise, baptism
does not wash away “original guilt,” because there 1s no guilt in any newborn
baby; people are bormn with only a bent towards sin. Orthodox Churches teach
that Mary could have committed sins prios to the Day of Pentecost, but not
after. ‘They reject the doctrine of the Filiogue (“and the Son™), a Western
addition to the Niceno-Constantinopolitan Creed. The word denotes the pro-
cession of the Holy Spirit from both the Father “and the Son.” Neither the
word nor its teaching beionged fo the otigtnal creed of AD. 381, but derives
from the Councll of Toledo in Ap. 589 and is seen In the et filio of the so-
called Athanasian Creed. The Eastern Orthodox Churches have always con-
sidered the word as an unnecessary wesiern interpolation..

There are other ways in which the Eastern Orthodox Churches differ
from the Roman Catholic Church, especially in form. Orthodox lower clergy
(presbyters and deacons) may marry before ordinatlon, for example, and Or-
thodox clergy must wear beards. Orthodox monasieries (male and female)
have no “orders” as the Roman Catholics do (Jesuits, Dominicans, Benedictines,
Cistercians, etc.). Orthodox Churches offer the eucharistic cup to laity, and
they practice threefold immersion, instead of single pouring ot sprinkling. The
Orthodox aneint {chrismate ot confirm) baptized infants and practice infant
communion. They use leavened bread in the eucharlst and invoke the Holy
Spirit in the benediction of the elements. The Orthodox worship towards the
east, They use flat icons, rather than three-dimensional statues. The Qrthodox
do ot fast on Saturday (except Holy Saturday) or Sunday, do not kneel on
Sunday, and have no “grations of the Cross.” Orthodox Churches allow di-
voree In the case of adultery, as a concesslon to human weakness, They also
permit second and third marriages as a further concession to human weak-
ness (e, after the death of a spouse). The Orthodox do not restrict Holy
Unction to the time of death, but practice lis repeltion In sickness. Orthodoxy
ts larpely silent in regard to any “purgatorial treasury of merits.” Orthodoxy
teaches that, after the soul leaves the bedy, it journeys to the abode of the
dead (hades). One must remain in this condition of waldng, which is called
wparticular Judgment.” When Chilst retumns, the soul will rejoin its risen body
to be judged by Him. The “g00d and faithful servant” will inherit eternal life,
while the unfaithful, with the unbelievers, wilt spend eternity in hell Their
sins and their unbelief will torture them as fire.’?

How Orthadoxy Is Similar to Roman Cathollcism

Orthodoxy and Catholicism agree.on several points,'® First, monasticism
and nmysticlsm are essential elements of the church's spititual life. While
mysticism is less prominent in Roman Cathelicism than it was during the
Middie Ages, it remains a vital part of Orthedoxy. Second, the authority of
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ecclesiastical tradition is a joint rule of faith with Scripture, and the Apocry-
pha as part of the canon. Third, the Orthodox worship the virgin Mary as
mother of God (Bzotoxoc) and agree that she never died, but rather was borne
by the angels divectly into the heavens, body and soul, and that she now sits
at the feet of her Son, making intercesslon for all those who implore her
mercy, The Orthodox Church honors the “miracle of her assumptlon” with an
August 15 feast, Fourth, the Orthodox Churches believe in the intercessions of
not only the virgin Mary but also all the saints,

Fifth, the Orthodox use images in worship. An icon s an artistlc depic-

tion of Christ, the Holy Spirit, Mary, or the salnts. God the Father cannot be
painted, because [He has never been seen. Since the Holy Spirit has appeared
as a dove and as “tongues of fire,” He may be shown in these ways. Slnce
God the Son became & man, He may be painted in human form. The liturgy
for the annual Feast of Orthodoxy includes a condemnation on all who reject
icons. The Orthodox honor and kiss icons, a devotion which they believe
passes from the icon to the person or persons represented. (Unllke Catholi-
clsm, Orthodoxy aiways has flat icons, never three-dimenslonal.)

Sixth, the church is Infallible, especially its teaching hierarchy. Seventh,
the priest has the power (o absolve, i.e., the clergy has divire authority to
absolve sin and to assipn works of satisfaction. Elghth, faith and works are
ioint conditlons of justification.!® Ninth, there are seven sacraments, or mys-
teries—eucharist, baptism, chrismation, ordination, penance, marrlage, and
holy oil for the sick (often cailed in Catholic circles “extreme unction”). There
. are also minor differences regarding chrismation, which Catholicism ¢alls “con-
firmation.” Orthodoxy links chrismation with baptism and communion; Ca-
tholicism links it solely with the eucharlst. Tenth, the Orthodox afflym baptis-
mal regeneralion {in an unqualified sense), Le., the necessity of water baptism
for salvation. Eleventh, the Orthodox glve a central place Lo the eucharist.
Orthodox Churches teach the doctrine of transubstantlation, without explain-
ing this "reality” In Arisiotelian categories of “essence” and “accidents.” The
technical word which they use Is “transmuting.” Finally, the Orthodox offer
prayers for the dead. : : : oo

Orthodoxy in America

Orthodoxy claims about 215 milllon members worldwide, nearly six mii-
lion of them being in the United States. The varlous Orthodox groups that
exist In the United States have created an inconsistency in American Qrtho-
doxy, allowing a condition that does not conform to the church canons. There
is no Orthodox Church unlversally recognized as a national entlty in the USA.
Instead, there are American “jurisdictions,” or “archdioceses.” During: the
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mass Immigrations of Orthodox people from Europe and Asla, the natlonal
Churches In the home countries simply constdered America as a misslton field
and established parishes here. Confounding matters, however, In 1970 the
Moscow Patriarchate granted an Amerlcan group autocephalous status and
proclaimed them “The Orthodox Church In America” (QOCA). While this
“church” cooperates with many other Orthodox jurisdictions or archdioceses
in America, very few of the others actually recognize the OCA as the
autocephalous church in America. In other words, Orthodoxy's American prac-
tice Is inconsistent with the denominatlon’s official practice.

There are Orthodox people—especlally zealous converts—who speak of
thelr church as unified and unchanging. Such a view, however, is not true to
fact, Orthodoxy is not even united on which calendar they should use. Some
use {he Gregorian calenday, while most still use the old Julian calendar. Some
parishes use an organ during the liturgy and have chairs so that the congrega-
tion may sit while they worship. Other parishes, on the ‘other hand, have
actually separated from thelr parent jurisdictions because of thelr opposition
to such “innovations."2

Conclusion

Eastern Orthodoxy differs signilicanily with Pundamentalism over such
vital Issues as the nature of Biblical authority and baptlsmal regeneration.
Orthodoxy advocates teachings concerning tradition and mysticism that
Bible-believing Protestants refect as unscriptural. Although Orthodoxy does
différ from Roman Catholiclsm on several matters, mostly of form, the Ortho-
dox Church unites with Catholicism against Protestantlsm in teachings such
as the use of images, the exaltation of the virgin Mary, and the intercesslon of
saints. Today, Orthodoxy is proving attractive to many evangelicals, but lts
attraction is not that of Scriphural truth. The Orthodox Church is not, Bibli-
cally speaking, truly orthodox,

Notes

! 8ge Peter E. Gillquist, Becoming Orthodox: A Journey to the Anclent Christlan
Faith (Brentwood, TN: Wolgemuth & Hyatt, 1989). A former Campus Crusade for
Christ leader and a graduate of both Dallas Theological Seminary and Wheaton Gradu-
ate Scheol, Glllquist chronicles his pilgrimage and what ultimately led him and his
friends In Campus Crusade to the Eastern Orthadox Church. See also Peter E. Gillquist,
ed., Coming Home: Why Pretestant Clergy Are Becoming Orthodox (Ben Lomond, CA:
Conhcillar Press, 1992); and Frederica Mathewes-Green, Facing East: A Pilgrim's Jour-
ney into the Mysterles of Orthedoxy (San Francisco: Harper, 1997). The Idea for and
initlal approach to this present study stems from Myron ). Houghten, “Orthodoxy in
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Our Midst” (Falth Baptist Theological Seminary, Ankeny lowa, nd. ); both In profit-
able conversation and In this helplul ten-page paper, | especially appreciated his
pointing me to Timothy Ware's book, The Orthodox Church, relerenced In this aiticle.

2 “Universities Question Orthodox Converslons,” Christianily Today, 10 August
1998, pp. 18, 21.

3 As Sterling Professor Emeritus of History at Yale University, Jaroslay Pelikan
wrete extensively: his works Include the five-volume Christian Tradition: A History of
the Development of Doctrine. Especlally helpful on the histery and theology of Ortho-
doxy is volume two, The Spirit of Eastert Christendom (600-1 700).

1'The Orthodax ate becoming ingreasingly Internet savvy; sec www.iinks2go.com/
topics/Orthedo, for example, and discover dozens of additlonal related Jinks.

5 Timothy (Kallistes) Ware, The Orihodox Church (NY: Penguin Books, 1997),
p. 200, While Orthodox scholars view the Apocrypha as canonical, many of them
view it as less authoritative than the rest of the Old Testament.

¢ ibid., p. 199.

7 Both Orthodoxy and Roman Catholicism wrongly describe themselves, in the
words of the Nicero-Constantinopolltan Creed, as “One, Holy, Catholic, and Apostolic
Church.” The creed, however, was composed (A, 381) centuries prior to the develop-
ment of the Roman Cathelic Chusch, and its framers were simply describing the old
primitive church of the figst four centurles. Unwittingly, the framers of the creed sowed
seeds ol Roman Cathollcism by describing all true visible churches as “Catholic.” The
Bible teaches no such concept of the church. The universal church is not visible; it is
the one body of Christ from Pentecost to its completion.

8 For example, see Walter Bauer, F. W. Glngrich, and F. W. Danker, A Greer-
English Lexicon of the New Testament and Other Early Christian Literature (Chlcago:
University of Chicago Press, 1979), . 166,

¢ Ware, The Orthodex Church, pp. 196-97.

10 [id., pp. 251-53. In the last sentence of the cltation above, Ware ls quoting
Viadimir Lossky, The Mystical Theology of the Eastern Church {London, 1957).

" [bid,, p. 239.
12 1bld., pp. 277-79.

12 Archbishop Chrysastomos, “The Reception of Converts and Related Matters,”
Orthodox Tradition, XV, 2 and 3, p. 30.

U George Park Fisher, History of Christian Doctrine (Edinburgh: T. & T. Clark,
1896), p. 173,
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15 [n a similar negative way, Orthodoxy normally describes God as what He s
not. ‘This is called apophatic theology {from the Greek apophasis “denial,” or nega-
tive). For example the statement “God is not finite” is an apophalic statement. While
Westerners nermally describe God In more positive of cataphatic language (cala or
"without” the negative), Orthodoxy emphasizes, with John of Damascus, that all that
is comprehensible about God is His incomprehensibleness. Cataphatic (positive) de-
scription Is like the work of the artist who adds paint to his canvas until the true Image
Is complete; apophatic (negative) description Is like the work of the sculptor who strips
away from his block of marble until the true Image is complete.

16 [ the elghth century, this type of worship was especially disgusting to the
Muslims, who could see Its pagan origin. Their opposition to i¢ heiped lo give rise to
the iconoclastic controversies and Lo the Second Councl] of Nicea (a. 787}, which
allowed for the offering of worship {rpossvynais) to lcons, pletures, tapestries, and
relics of salnts. Such worship 1s thought to pass on to God! .

i7 Compare with the shorter iist in Philip Schaff, The Creeds of Christendom (NY:
Harper and Brothers, Publishers 1919), 1:922-23.

18 Apain, compare with Schaif's shoster list {1:921-23).

19 Even though Justification by falth ajone Is lacking in Eastern Orthedoxy, its
proponenss often speak of saivation by "fesus Christ alone™; "Set your salvalion on
nothing else but on Christ Jesus alone, the Saviour of the world. 1f you would truly
believe that He suffered and died for you and Is your Saviour, thea love Him with all
your heart, obey Him and please Him, as yaur Saviour, and lay and confirm all your
fope of salvation on Him aione. We must unfailingly do good works as Ehristlans, but
we must ask and await salvation from Christ alone.” The citation is from Saint Tikhon
of Zadonsk, Journey to Heaven (Jordanville, NY: Holy Trinlty Monastery, 1991), p. 44.

2 See Shelly Houston, “A Long, Slow Fall,” Christianity Today, 4 October, 1999,
p. 24. While this article deals primasily with the recent resignation of Archbishop
Spyridon of the Greek-American Orthodox Church, it glves a good review of the prob-
lems facing the Orthodox In America. The Ecumenical Patriarch Bartholomew and the
Holy Synod replaced Spyridon with the appointment of the popular Metropolitan
Demetrios Trakatellis of Greece and there Is growing talk of a proposed “pan-Orthodox
chureh in America.” .
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