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Dutch Church of America is made from the Latin text of the Synod
of Dort.

§ 65. Toe Arminian Controvirsy. A.D. 1604-1619.
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The Arminian controversy is the most important which took place
within the Reformed Church. It corresponds to the Pelagian and the
Jansenist controversies in the Catholic Church. It involves the prob-
lem of ages, which again and again has baffled the ken of theolo-
gians and philosophers, and will do so to the end of time: the re-
lation of divine sovereignty and human responsibility. It started
with the doctrine of predestination, and turned round five articles or
¢knotty points’ of Calvinism; hence the term h@nmﬁﬁsﬁicz_mi con-
troversy. Calvinism represented the consistent, Hom_ow.r oowmqum.ﬁé
orthodoxy ; Arminianism an elastic, progressive, changing rvmwm:.mﬁ.
Calvinism triumphed in the Synod of Dort, and excluded FPH,EEEJ-
ism. So, in the preceding gencration, strict Lutheranism had tri-
nmphed over Melanchthonianism in the Formula of Ooneoz.m. But
in both Churches the spirit of the conquered party rose again from
time to time within the ranks of orthodoxy, to exert its moderating
and liberalizing influence or to open new issues in the progressive
march of theological science.

ORIGIN AND PROGRESS OF ARMINIANISM TILL 1618.

The Arminian controversy arose in Holland towards the close of
the heroic conflict with foreign political and ecclesiastical despotism.
This very contest of forty-five years’ duration, so full of trials and
afflictions, stimnlated the intellectnal and moral energies of an honest,
earnest, freedom-loving, and tenacious people, and made the Protest-
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ant part of the Netherlands the first country in Christendom for n
dustry, commerce, education, and culture. The Universities of Ley-
den, founded in 1575, as the city’s reward for its heroic resistance
to Spain, Franecker (1585), Groningen (1612), Utrecht (1636), and
Harderwyk (1648) soon excelled older schools of learning. The gen-
eral prosperity of the United Provinces excited the admiration of the
foreign delegates to the Synod of Dort, where they found clean and
stately mansions, generous hospitality, and every comfort and luxury
which commerce could bring from all parts of the earth. This was
the soil on which the Calvinistic system was brought to its severest test.
The controversy was purely theologieal in its nature, but owing to the
intimate connection of Church and State it became inevitably entan-
gled in political issues, and shook the whole coun try. The Reformed
Churches in France, Switzerland, Germany, England, and Scotland
took a deep interest in it, and sided, upon the whole, with the Cal-
vinistic party; while the Lutheran Church sympathized to some ex-
tent with the Arminian.

The founder of Arminianism, from whom it derives its name, is
James Arminius (1560-1609)." He studied under Beza at Geneva,
was elected minister at Amsterdam (1588), and then professor of theol-
ogy at Leyden (1603), as successor of Francis Junius, who had taken
part in the revision of the Belgic Confession. He was at first a strict
Calvinist, but while engaged in investigating and defending the Calvin-
istie doctrines against the writings of Dirik Volckaerts zoon Koorn-
heert? at the request of the magistrate of Amsterdam, he found the
arguments of the opponent stronger than his own convietions, and be-
came a convert to the doctrine of universal grace and of the freedom
of will. He saw in the seventh chapter of Romans the description of
a legalistic conflict of the awakened but unregenerate man, while Au-

! His Dutch name is Jacob van Hermanns or Hermanson, Harmensen.

* Koornheert was Secretarius at Haarlem, and a forerunner of the Remonstrants (d. 1590).
He attacked the doctrine of Calvin and Beza on predestination and the punishment of heretics
(1578), wrote against the Heidelberg Catechism (1583), and advocated toleration and a re-
duction of the number of articles of faith. Tlis works were published at Amsterdam, 1630.
See Bayle, art. Koornkeert, and Schweizer, Vol, IT, p- 40.  Another forerunner of Arminian-
ism was Caspar Koolhaas, preacher in Leyden, who was protected by the civil magistrate,
but excommunicated by a provincial Synod at Haarlem, 1582, It should be remembered
also that Erasmus, the advocate of free-will, against Luther, was held in high esteem in his
native country, and that the views of Castellio, Bolsec, and Huber had made some impression,
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gustine and the Reformers referred it to the regenerate. Ile denied
the decree of reprobation, and moderated the doctrine of original sin.
He advocated a revision of the Belgic Confession and Heidelberg
Catechism. He came into open conflict with his supralapsarian col-
league, Francis Gomar (1563-1645), who had conferred on him the
degree of doctor of divinity, but now became his chief antagonist.
Hence the strict Calvinists were called ¢ Gomarists” The controversy
soon spread over all Holland. Arminius applied to the Government
to convoke a synod (appealing, like the Donatists, to the very power
which afterwards condemned him), but died of a painful disorder be-
fore it convened.! e was a learned and able divine; and during
the controversy which embittered his life he showed a meek, Christian
spirit. ¢ Condemned by others,” said Grotius, ‘he condemned none.’
His views on anthropology and soteriology approached those of the
Melanchthonian school in the Lutheran Church, but the tendency of
his theology was towards a latitudinarian liberalism, which developed
itself in his followers.?

After his death the learned Simon Episcopius (Bisschop, 1583-1644),
his successor in the chair of theology at Leyden, afterwards profess-
or in the Arminian College at Amsterdam,® and the eloquent Janus
Uytenbogaert (1557-1644), preacher at the 1lague, and for some time
chaplain of Prince Maurice, became the theological leaders of the
Arminian party. The great statesman, John van Olden Barneveldt
(1549-1619), Advocate-General of Holland and Friesland, and Hugo
Grotius (1583-1645), the most comprehensive scholar of his age, equally
distinguished as statesman, jurist, theologian, and exegete, sympathized
with the Arminians, gave them the weight of their powerful influence,

! In the same year (1609) the Pilgrim Fathers of New England arrived in Leyden, where
they enjoyed religious freedom till their departure for America (1620). Arminius was born
in the same year in which Melanchthon died (1560).

# Caspar Brandt: Historia vitee J. Armindi, ed. by Gerhard Brandt (son of the author),
with additions by Mosheim, 1725; Engl. transl by Guthrie, Lond. 1854. Dangs’s Life of
Arminius, N. York, 1843. Mosheim calls him ‘a man whom even his enemies commend for
his ingenuity, acuteness, and piety.” Ilis motto was, ‘A good conscience is a paradise.” In
his testament (see extract in Gieseler, Vol. IV, p. 508, note 7), he affirms that he diligently
labored to teach nothing but what he could prove from the Seriptures. and what tended to
edification and peace among Christians, excepting popery, ¢ with which,’ he says, * there can
be no unity of faith, no bond of piety and peace.” Grotius was much milder towards the
Catholics.

* Limborch : Vita Episcopii. Amst. 1707
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and advocated peace and toleration; but they favored a republican
confederacy of States rather than a federal State tending to monarchy,
against the ambitious designs of Maurice, the Stadtholder and military
leader of the Republic, who wished to consolidate his power, and by
concluding a truce with Spain (1609) they incurred the suspicion of dis-
loyalty.! The Calvinists were the national and popular party, and em-
braced the great majority of the clergy. They stood on the solid basis
of the recognized standards of doctrine. At the same time they ad-
vocated the independent action of the Church against the latitudinarian
Erastianism of their opponents. ,,

The Arminians formularized their creed in Five Articles (drawn up
by Uytenbogaert), and laid them before the representatives of Holland
and West Friesland in 1610 under the name of Lemonstrance, signed
by forty-six ministers. The Calvinists issued a Counter-Remonstrance.
Hence the party names Remonstrants (Protestants against Calvinism),
and Counter- Remonstrants (Calvinists, or Gomarists). A Conference
was held between the two parties at the Hague (Collatio Hagiensis) in
1611, but without leading to an agreement. A discussion at Delft, 1613,
and the edict of the States of Holland in favor of peace, 1614, pre-
pared by Grotius, had no better result.

THE SYNOD OF DORT.

At last, after a great deal of controversy and complicated prepara-
tions, the National Synod of Dort? was convened by the States-General,
Nov. 13,1618, and lasted till May 9,1619. It consisted of eighty-four
members and eighteen secular commissioners. Of these fifty-eight were
Dutchmen, the rest foreigners. The foreign Reformed Churches were
invited to send at least three or four divines each, with the right to
vote.

James I. of England sent Drs. George Carleton, Bishop of Llan-
daff (afterwards of Chichester); John Davenant, Bishop of Salisbury;
Samuel Ward, Professor of Cambridge; the celebrated Joseph Hall,
afterwards Bishop of Exeter and Norwich (who, however, had to leave

' On Barneveldt, see the work of Motley ; on Hugo Grotius, the monograph of Luden,
Berlin, 1806.

2 .? Dutch, Dordrecht or Dordtrecht ; in Latin, Dordracum—an old fortified town in which
the independence of the United Provinces was declared in 1572,
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before the close, and was replaced by Thomas Goad), and Walter Bal-
canquall, a Scotchman, and chaplain of the King. The Palatinate
was represented by Drs. Abraham Scultetus, Henry Alting, Professors
at TTeidelberg, and Paulus Tossanus; Iesse, by Drs. George Cruciger,
Paul Stein, Daniel Angelocrator, and Rudolph Goclenius; Switzerland,
by Dr. John Jacob Breitinger, Antistes of Zurich, Sebastian Beck and
Wolfgang Meyer of Basle, Marcus Rutimeyer of Berne, John Conrad
Koch of Schaffhausen, John Deodatus and Theodor Tronchin of Geneva;
Bremen, by Matthias Martinius, Ienry Isselburg, and Ludwig Crocius.
The Elector of Brandenburg chose delegates, but excused their absence
on account of age. The national Synod of France elected four dele-
gates—ainong them the celebrated theologians Chamier and Du Moulin
—but the King forbade them to leave the country. King James in-
structed the English delegates to ¢ mitigate the heat on both sides,” and
to advise the Dutch ministers not to deliver in the pulpit to the peo-
ple those things for ordinary doctrines which are the highest points of
schools and not fit for vulgar capacity, but disputable on both sides.

The Synod was opened and closed with great solemnity, and held
one hundred and fifty-four formal sessions, besides a larger number of
conferences.? The expenses were borne by the States-General on a very
liberal scale, and exceeded 100,000 guilders.® The sessions were publie,
and crowded by spectators. John Bogerman, pastor at Leuwarden,
was elected President; Festus Hommins, pastor in Leyden, first Sec-
retary—both strict Calvinists. The former had translated Beza’s tract
on the punishment of heretics into Dutch; the latter prepared a new
Latin version of the Belgic Confession. The whole Dutch delegation
was orthodox. Only three delegates from the provincial Synod of
Utrecht were Remonstrants, but these had to yield their seats to the
three orthodox members elected by the minority in that province.
Gomarns represented supralapsarian Calvinism, but the great majority
were infralapsarians or sublapsarians.

Thns the fate of the Arminians was decided beforehand. Episcopius
and his friends—thirteen in all—were summoned before the Synod
simply as defendants, and protested against unconditional submission.

1 Gee the nine instructions of James to the delegates, in Fuller,Ch, H. of Brit. Vol.V.p. 462,

2 The Dutch delegates held twenty-two additional sessions on Church government.

3 The five English delegates were allowed the largest sum, viz., ten pounds sterling per
day—more than any other foreign divines.—Fuller, L. c. p. 465.
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Orthodox Calvinism achieved a complete triumph. The Five Ar-
ticles of the Remonstrance were unanimously rejected, and five Cal-
vinistic canons adopted, together with the Belgic Confession and the
Heidelberg Catechism. A thorough and most excellent revision of the
Dutch Bible from the Hebrew and Greek was also ordered, besides
other decisions which lie beyond our purpose.

The victory of orthodoxy was obscured by the succeeding deposition
of about two hundred Arminian clergymen, and by the preceding
though independent arrest of the political leaders of the Remonstrants,
at the instigation of Maurice. Grotins was condemned by the States-
Geeneral to perpetual imprisonment, but escaped through the ingenuity
of his wife (1621). Van Olden Barneveldt was unjustly condemned
to death for alleged high-treason, and beheaded at the Hague (May
14, 1619). His sons took revenge in a fruitless attempt against the
life of Prince Maurice.

The canons of Dort were fully indorsed by the Reformed Church
in France, and made binding upon the ministers at the Twenty-third
National Synod at Alais, Oct. 1, 1620, and again at the Twenty-fourth
Synod at Charenton, Sept., 1623. In other Reformed Churches they
were received with respect, but not clothed with proper symbolical
aunthority. In England there arose considerable opposition.! The only
Church outside of Holland where they are still recognized as a public
standard of doctrine is the Reformed Dutch Church in Ameriea.

The Synod of Dort is the only Synod of a quasi-cecumenical char-
acter in the history of the Reformed Churches. In this respect it is
even more important than the Westminster Assembly of Divines,
which was confined to England and Scotland, although it produced
superior doctrinal standards. The judgments of the Synod of Dort
differ according to the doctrinal stand-point. It was undoubtedly an
imposing assembly; and, for learning and piety, as respectable as any
ever held since the days of the Apostles. DBreitinger, a great light of
the Swiss Churches, was astonished at the amount of knowledge and
talent displayed by the Dutch delegates, and says that if ever the Holy
Spirit were present in a Council, he was present at Dort. Scultetus, of
the Palatinate, thanked God that he was a member of that Synod, and

1 See Hardwick’s History of the Thirty-nine Articles, ch. ix., and Heylin's Historia Quin-
gquarticularis,
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placed it high above similar assemblies. Meyer, a delegate of Dasle,
whenever afterwards he spoke of this Synod, uncovered his head and
exclaimed ¢ Sacrosancta Synodus!’ Even Paolo Sarpi, the liberal
Datholic historian, in a letter to Heinsius, spoke very highly of it. A
century later, the celebrated Dutch divine, Campegius Vitringa, said:
¢So much learning was never before assembled in one place, not even
at Trent.’?

On the other hand, the Remonstrants, who had no fair hearing, ab.
horred the Synod of Dort on account of its Calvinism and intolerance.
The Lutherans were averse to it under the false impression that the
condemnation of Arminianism was aimed at their own c¢reed. Some
secular historians denounce it as a Calvinistic tribunal of inquisition.?

The Canons of Dort have for Calvinism the same significance which
the Formula of Concord has for Lutheranism. Both betray a very high
order of theological ability and care. Both are consistent and neces-
sary developments. Both exerted a powerful conservative influence on
these Churches. Both prepared the way for a dry scholasticism which
runs into subtle abstractions, and resolves the living soul of divinity into
a skeleton of formulas and distinctions. Both consolidated orthodoxy
at the expense of freedom, sanctioned a narrow confessionalism, and
widened the breach between the two branches of the Reformation.

ARMINIANISM AFTER THE SYNOD OF DORT.

The banishment of the Arminians was of short duration. After the
death of Prince Maurice of Nassaun (1625), and under the reign of his
milder brother and successor, Frederick Henry, they were allowed to
return and to establish churches and schools in every town of Holland,
which became more and more a land of religiouns toleration and liberty.
In this respect their principles trinmphed over their opponents.® They

1 Schweizer, Vol. TL pp. 26, 143 sq.; also, Graf, and Béhl, Le.

2 Motley (Life and Death of John of Burneveld, Vol. IL. p. 309) carieatures the Synod of Dort
in a manner mworthy of an impartial historian. It was settled,” he said, ‘ that one portion
of the Netherlands and of the rest of the human race had been expressly created by the Deity
to be forever damned, and another portion to be eternally blessed. . . . On the 30th April
and 1st May the Netherland Confession and the Heidelberg Catechism were declared énfullible.’

? Hugo Grotius carried the principle of toleration so far that it was said Socinus, Luther,
Calvin, Arminius, the Pope, and Arius contended for his religion as seven cities for the birth
»f the divine Homer. See the verse of Menage, quoted by G. Frank, Geschichte der Protest.
Theologie, Vol. L. p. 410,
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founded a famous Theological College at Amsterdam (1680), which
exists to this day, and has recently been removed to Leyden.

- Peace was not so favorable to their growth ag controversy. They
gradvally diminished in number, and are now a very small sect in
Holland, almost confined to Rotterdam and Amsterdam.

But their literary and religious influence has gone far beyond their
organization. Their emineut scholars, Hugo Grotius, Episcopius, Lim-
borch, Curcellaeus, Claricus (Le Clere), and Wetstein, have enriched
exegetical and critical learning, and liberalized theological opinions,
especially on religious toleration and the salvation of unbaptized in-
fants. Arminianism, in some of its advocates, had a leaning towards
Socinianism, and prepared the way for Rationalism, which prevailed to
a great extent in the Established Churches of Holland, Geneva, and
Germany from the end of the last century till the recent reaction in
favor of orthodox Calvinism and Lutheranism. But many Arminians
adhered to the original position of a moderated semi-Pelagianism.

The distinctive Arminian doctrines of sin and grace, free-will and
predestination, have been extensively adopted in the Episcopal Church
since the reign of Charles I, and in the last century by the Methodists
of Great Britain and America, and thereby have attained a larger
territory and influence than they ever had in the land of their birth.!
Methodism holds to the essential doctrines of the Reformation, but also
to the five points of Arminianism, with some important evangelical
modifications.

§ 66. Toe REMONSTRANCE.

The Arminian or quinquarticular controversy started with opposition
to the doctrine of absolute decrees, and moved in the sphere of an-
thropology and soteriology. The peculiar tenets are contained in the
five points or articles which the Arminians in their ‘ Remonstrance’ laid
before the estates of Ilolland in 1610. They relate to predestination,
the extent of the atonement, the nature of faith, the resistibility of
grace, and the perseverance of saints.

The Remonstrance is first negative, and then positive. It rejects

' The Wesleys were Arminians, while Whitefield was a Calvinist. They separated on the
questicn of predestination.
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five Calvinistic propositions, and then asserts the five Arminian propo-
sitions. The doctrines rejected are thus stated :

1. That God has, before the fall, and even before the creation of
man, by an unchangeable decree, foreordained some to eternal life and
others to eternal damnation, without any regard to righteousness or sin,
to obedience or disobedience, and simply because it so pleased him, in
order to show the glory of his righteousness to the one class and his
mercy to the other. (This is the supralapsarian view.)

9. That God, in view of the fall, and in just condemnation of our
first parents and their posterity, ordained to exempt a part of mankind
from the consequences of the fall, and to save them by his free grace,
but to leave the rest, without regard to age or moral condition, to their
condemnation, for the glory of his righteousness. (The sublapsarian
view.)

3. That Christ died, not for all men, but only for the elect.

4. That the Holy Spirit works in the elect by irresistible grace, so
that they must be converted and be saved; while the grace necessary
and sufficient for conversion, faith, and salvation is withheld from the
rest, although they are externally called and invited by the revealed
will of God.

5. That those who have received this irresistible grace can never
totally and finally lose it, but are guided and preserved by the same
grace to the end. . .

These doctrines, the Remonstrants declare, are not contained in the
Word of God nor in the Heidelberg Catechism, and are unedifying,
yea dangerous, and should not be preached to Christian people.

Then the Remonstrance sets forth the five positive articles as fol-

lows:
ARTICLE FIRST.

Conditional Predestination—God has immutably decreed, from
eternity, to save those men who, by the grace of the Holy Spirit, be-
lieve in Jesus Christ, and by the same grace persevere in the obedience
of faith to the end ; and, on the other hand, to condemn the unbelievers
and nnconverted (John iii. 36).

Election and condemnation are thus conditioned by foreknowledge,
and made dependent on the foreseen faith or unbelief of men.
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SECOND ARTICLE.

Universal Atonement.—Christ, the Saviour of the world, died for
all men and for every man, and his grace is extended to all. His
atoning sacrifice is in and of itself sufficient for the redemption of the
whole world, and is intended for all by God the Father. But its in.
herent sufficiency does not necessarily imply its actual efficiency. The
grace of God may be resisted, and only those who accept it by faith
are actually saved. He who is lost, is lost by his own guilt (John iii.
16; 1 John ii. 2). )

The Arminians agree with the orthodox in holding the doctrine of
a vicarious or expiatory atonement, in opposition to the Socinians; but
they soften it down, and represent its direct effect to be to enable God,
consistently with his justice and veracity, to enter into a new covenant
with men, under which pardon is conveyed to all men on condition of
repentance and faith. The immediate effect of Christ’s death was not
the salvation, but only the salvability of sinners by the removal of the
legal obstacles, and opening the door for pardon and reconciliation.
They reject the doctrine of a limited atonement, which is connected
with the supralapsarian view of predestination, but is disowned by
moderate Calvinists, who differ from the Arminians in all other points.
Calvin himself says that Christ died swfficienter pro omnibus, ¢fficaciter
pro electis.

THIRED ARTICLE.

Sawing Faith—Man in his fallen state is unable to accomplish any
thing really and truly good, and therefore also unable to attain to
saving faith, unless he be regenerated and renewed by God in Christ
through the Holy Spirit (John xv. 5).

FOURTH ARTICLE.

Resistible Grace.—Grace is the beginning, continuation, and end of
our spiritual life, so that man can neither think nor do any good or
resist sin without prevening, co-operating, and assisting grace. DBut as
for the manner of co-operation, this grace is not irresistible, for many
tesist the Holy Ghost (Acts vii.).
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FIFTH ARTICLE.

The Uncertainty of Perseverance.—Although grace is sufficient and
abundant to preserve the faithful through all trials and temptations for
life everlasting, it has not yet been proved from the Scriptures that
grace, once given, can never be lost.

On this point the disciples of Arminius went further, and taught
the possibility of a total and final fall of believers from grace. They
appealed to such passages where believers are warned against this very
danger, and to such examples as Solomon and Judas. They moreover
denied, with the Roman Catholics, that any body can have a certainty
of salvation except by special revelation.

These five points the Remonstrants declare to be in harmony with
the Word of God, edifying and, as far as they go, sufficient for salva-
tion. They protest against the charge of changing the Christian Re-
formed religion, and claim toleration and legal protection for their
doctrine.

§ 67. Tue Cavons or Dogr.

The Canons of Dort are likewise confined to five points or ¢ Heads
of Doctrine,’ and exhibit what is technically called the Calvinistic
system—first positively, then negatively, in the rejection of the Ar-
minian errors.! Each Head of Doctrine (subdivided into Articles) is
subscribed by the Dutch and foreign delegates.

FIRST HEAD OF DOCTRINE.

Of Divine Predestination.—Since all men sinned in Adam and
lic under the curse [according to the Augustinian system held by all
the Reformers], God would have done no injustice if he had left them
to their merited punishment; but in his infinite mercy he provided a
salvation through the gospel of Christ, that those who believe in him
may not perish, but have eternal life. That some receive the gift of
faith from God and others not, proceeds from God’s eternal decree of
election and reprobation.

! The term ‘refectio errorum,’ instead of wwe condemnation and anathemas of the Greek
and Roman Churches in dealing with heresizs, indicates that Protestant orthodoxy is more
liberal and charitable than the Catholic

Vor. I—L v
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Election is the unchangeable purpose of God whereby, before the
foundation of the world, he has, out of mere grace, according to the
sovereign good pleasure of his own will, chosen from the whole human
race, which has fallen through their own fault from their primitive
state of rectitude into sin and destruction, a certain number of per-
sons to redemption in Christ, whom he from eternity appointed the
Mediator and Head of the elect, and the foundation of salvation.
These elect, though neither better nor more deserving than others,
God has decreed to give to Christ to be saved by him, and bestow
upon thewn true faith, conversion, justification and sanctification, per-
severance to the end, and final glory (Eph.i. 4,5, 6; Rom. viii. 30).

Election is absolute and unconditional. It is not founded upon fore-
seen faith and holiness, as the prerequisite condition on which it de-
pended; on the contrary, it is the fountain of faith, holiness, and eter-
nal life itself. God has chosen us, not because we are holy, but to the
end that we should be holy (Eph.i. 4; Rom. ix. 11-13; Aects xiii. 38).
As God is unchangeable, so his election is unchangeable, and the elect
ean neither be cast away nor their number be diminished. The sense
and certainty of election is a constant stimulus to humility and grati-
tude.

The non-elect are simply left to the just condemnation of their own
sins. This is the decree of reprobation, which by no means makes
God the author of sin (the very thought of which is blasphemny), but
declares him to be an awful, irreprehensible, and righteous judge and
avenger (Cot. Ch. I. Art. 15).

SECOND HEAD OF DOCTRINE.

Of the Death of Christ. [Limited Atonement.]—According to the
sovereign counsel of God, the saving efficacy of the atoning death of
Christ extends to all the elect [and to them only], so as to bring them
infallibly to salvation. But, intrinsically, the sacrifice and satisfaction
of Christ is of infinite worth and value, abundantly sufficient to ex-
piate the sins of the whole world. This death derives its infinite
value and dignity from these considerations; because the person who
submitted to it was not only really man and perfectly holy, but also
the only-begotten Son of God, of the same eternal and infinite essence
with the Father and Iloly Spirit, which qualifications were necessary
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to constitute him a Saviour for us; and because it was attended with
a sense of the wrath and curse of God due to us for sin.

Moreover the promise of the gospel is, that whosoever believeth in
Christ crucified shall not perish, but have everlasting life. This prom-
ise, together with the command to repent and believe, ought to be
declared and published to all nations, and to all persons promiscuously
and without distinction, to whom God out of his good pleasure sends
the gospel.

And, whereas many who are called by the gospel do not repent nor
believe in Christ, but perish in unbelief ; this is not owing to any de-
fect or insufliciency in the sacrifice offered by Christ upon the cross,
but is wholly to be imputed to themselves.!

THIRD AND FOURTH HEADS OF DOCTRINE.

Of the Corruption of Man, his Conversion to God, and the Manner
theregf.i—Man was originally formed after the image of God. Ilis
understanding was adorned with a true and saving knowledge of his
Creator, and of spiritual things; his heart and will were upright, all
his affections pure, and the whole Man was holy; but revolting from
God by the instigation of the devil, and abusing the freedom of his
own will, he forfeited these excellent gifts, and on the contrary en-

! The advocates of a limited atonement reason from the effect to the cause, and make the
divine intention co-extensive with the actual application; but they can give no satisfactory
explanation of such passages as John iil. 16 (* God so loved the world,” which never means
the elect only, but all mankind); 1 John ii. 2 (* Christ is the propitiation for our sins, and
not for ours only, but also for the sins of the whole world’); 1 Tim. ii. 4; 2 Pet.ii. 9. All
admit, however, with the Articles of Dort, that the intrinsic value of the atonement, being
the act of the God-man, is infinite and sufficient to cover the sins of all men. Dr. W. Cun-
ningham says: ‘The value or worth of Christ’s sacrifice of himself depends upon, and is
measured by, the dignity of his person, and is therefore infinite. Though many fewer of the
human race had beca to be pardoned and saved, an atonement of infinite value wounld have
been necessary, in order to procure for them these blessings; and though many more, vea,
all men, had been to be pardoned and saved, the death of Christ, being an atonement of in-
finite value, would have been amply sufficient, as the ground or basis of their forgiveness or
salvation” (Historical Theol. Vol. II. p. 831). Similarly, Dr. Hodge, Vol. IL. pp. 544 sqq.
After such admissions the difference of the two theories is of little practical account. Full
logical consistency would require us to measure the value of Christ’s atonement by the ex-
tent of its actual benefit or availability, and either to expand or to contract it according to
the number of the elect; but such an opinion is derogatory to the dignity of Christ, and is
held by very few extreme Calvinists of little or no influence. Cunningham says (p. 331):
‘There is no doubt that all the most eminent Calvinistic divines hold the infinite worth or
value of Christ’s atonement—its full sufficiency for expiating all the sins of all men.’
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tailed on himself blindness of mind, horrible darkness, vanity, and per-
verseness of judgment; became wicked, rebellious, and obdurate in
heart and will, and impure in [all] his affections.

Man after the fall begat children in his own likeness. A corrupt
stock produced a corrupt offspring. Hence all the posterity of Adam,
Christ only excepted, have derived corruption from their original pa-
rent, not by imitation, as the Pelagians of old asserted, but by the prop-
agation of a vicious nature in consequence of a just judgment of God.

Therefore all men are conceived in sin, and are by nature children
of wrath, incapable of any saving good, prone to evil, dead in sin, and
in bondage thereto; and, without the regenerating grace of the Holy
Spirit, they are neither able nor willing to return to God, to reform
the depravity of their nature, nor to dispose themselves to reformation.

What, therefore, neither the light of nature nor the law could do,
that God performs by the operation of his Holy Spirit through the
word or ministry of reconciliation: which is the glad tidings concern-
ing the Messiah, by means whereof it hath pleased God to save such
as believe, as well under the Old as under the New Testament.

As many as are called by the gospel are unfeignedly called; for
God hath most earnestly and truly declared in his Word what will be
acceptable to him, namely, that all who are called should comply with
the invitation. Ie, moreover, seriously promises eternal life and rest
to as many as shall come to him, and believe on him.

It is not the faunlt of the gospel, nor of Christ offered therein, nor
of God, who calls men by the gospel, and confers upon them various
gifts, that those who are called by the ministry of the Word refuse to
come and be converted. The fault lies in themselves.

But that others who are called by the gospel obey the call must be
wholly ascribed to God, who, as he hath chosen his own from eternity
in Christ, so he calls them effectually in time, confers upon them faith
and repentance, rescues them from the power of darkness, and trans-
lates them into the kingdom of his own Son, that they may show forth
the praises of him who hath called them out of darkness into his mar-
velous light; and may glory not in themselves but in the Lord, accord-
ing to the testimony of the Apostles in various places.

Faith is therefore the gift of God, not on account of its being offer-
ed by God to man, to be aceepted or rejected at his pleasure, but be:
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cause it is in reality conferred, breathed, and infused into him; mnor
even pecause God bestows the power or ability to believe, and then ex-
pects that man should, by the exercise of his own free will, consent to
the terms of salvation, and actually believe in Christ; but because he
who works in man both to will and to do, and indeed all things in all,
produces both the will to believe and the act of believing also.

FIFTH HEAD OF DOCTRINE.

Of the Perseverance of the Saints.—Whom God calls, according to
his purpose, to the communion of his Son our Lord Jesus Christ, and
regenerates by the Holy Spirit, he delivers also from the dominion and
slavery of sin in thislife; though not altogether from the body of sin and
from the infirmities of the flesh, so long as they continue in this world.

3y reason of these remains of indwelling sin, and the temptations
of sin and of the world, those who are converted could not persevere
in a state of grace if left to their own strength. DBut God is faithful,
who having conferred grace, mercifully confirms and powerfully pre-
serves them therein, even to the end.

Of this preservation of the elect to salvation, and of their persever-
ance in the faith, true believers for themselves may and do obtain
assurance according to the measure of their faith, whereby they arrive
at the certain persnasion that they ever will continue true and living
members of the Church; and that they experience forgiveness of sins,
and will at last inherit eternal life.

This certainty of perseverance, however, is so far from exciting in
believers a spirit of pride, or of rendering them carnally secure, that,
on the contrary, it is the real source of humility, filial reverence, true
piety, patience in every tribulation, fervent prayers, constancy in suf-
fering and in confessing the truth, and of solid rejoicing in God; so
that the consideration of this benefit should serve as an incentive to
the serious and constant practice of gratitude and good works, as ap-
pears from the testimonies of Scripture and the examples of the saints.

In opposition to the Canons of Dort, Episcopius prepared a lengthy
defense of the Arminian Articles and a confession of faith in Dutch,
1621, and in Latin, 1622. It claims no binding symbolical authority,
and advocates liberty and toleration.!

' A German translation in Béckel's Bekenntniss-Schriften, pp. 545-640.




