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592 THE CREEDS OF CHRISTENDOM.

also the ‘sacramentarian’ view of a purely symbolical presence, and
teaches that Christ is truly though spiritually present, and communi.
cates himself in the Lord’s Supper as the living bread and the celes-
tial drink, with all his gifts, to the believer] Tt defends infant bap-
tism against the Anabaptists. Tt teaches a free election, but is silent
about reprobation, and denies that God is the author of sin. Later
synods professed more clearly the doctrine of predestination and the
perseverance of saints.

This Confession presents some original and vigorous features, but
has only a secondary historical importance. It was practically super-
seded by the Second Helvetic Confession of 1566, which is far supe-
rior, and was subscribed by the entire Reformed clergy of Hungary
convened at Debreczin in 1567. The Heidelberg Catechism was also
introduced.

V. THE ANGLICAN ARTICLES OF RELIGION.

§ 76. Toe Encrise REFORMATION.

Literature.
L Works ox THE THIRTY-NINE ARTIOLES.
(z) Historical.

Cmarrrs Harpwick (B.D., Archdeacon of Ely, and Christian Advocate in the University of Cam-
bridge, d.1859): A History of the Articles of Religion ; to which s added a Series of Documents Jrom 4.D.
1586 fo 4. D. 1615, together with Illustrations Jrom Contemporary Sowrces. Cambridge, 1851 (reprinted in
Philadelphia, 1552) ; second edition, thoroughly revised, Cambridge, 1859 (pp. 399).

(b) Commentaries.

Troxas R. Jones: An Exposition of the Thirty-nine Articles by the Reformers; being Extracts from the
Works of Latimer, Ridley, Cranmer, Hooper, Jewell, Philpot, Pilkington, Coverdale, Becon, Bradford, Sandys,
Grindal, Whitgift, ete. London, 1549, é

Tromas Roaers (Chaplain to Archbishop Bancroft): The Catholic Doctrine of the Church of England,
an Ezposition of the Thirty-nine Articles, London, 1579, 1585, 1607, and other editions (nnder various
titles). Newly edited by .. .J. S. Perowne, for *The Parker Society,” Cambridge, 1854. This is the oldest
commentary, and was countenanced by Buncroft, to whom it was dedicated,

Sarcophagiam, id est, ore corporali sumi corpus Christi naturale, sanguinolentum, sine ullg
mutatione et ?95353:&&?39,|me5mwm~._ pp- 544 sq. The severe judgment of the
Lutheran doctrine was a retaliation for the condemnation of Zwingli and Calvin as sacra-
mentarians by a Lutheran Synod of Hermanstads. Ebrard, Vol. IIL p. 424,

! * Rejicimus et eorum delirium, qui Ceenam Domini vAcuUM stexvM, vel Christi absentis
antum MEMORIAM kis signis recoli docent, Num sicut Christus est AMEN, TESTIS FIDELIS,
qm.mtn.. VERITAS ET VITA . . . ita Cena Domini est presentis et infiniti @ternique Filii Dei
unigeniti a Patre memoria qui se el sua bona, carnem suam et sanguinem suum, id est, panem
vivum et potum calestem, Spiritus Sancti ope per verbum promissionis gratic, offert et exhibet
electis fide vera evangeliuin Christi apprehendentibus.'—Page 545,
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GrusErT BurNET (Bishop of Salisbury; b. 1643, d. 1715): An Exzposition of the Thirty-nine Articles of
the Churck of England, Oxford, 1814 (Clarendon Press), and other editions. Revised, with notes, by
James R. Page.

Rionarp Laveenor, LL.D. (formerly Reg. Prof. of Hebrew in Oxford): An Attempt to illustrate thoss
Articles of the Church of England which the Calvinists improperly consider as Calvinistical. In eight ser-
mons (Bampton Lectures for 1584). Oxford, third edition, 1838,

Epwarp HaroLp Browne (b. 1811, Bishop of Winchester since 1873, formerly of Ely): An Ewxposition
of the Thirty-nine Articles, Historical and Doectrinal. London, 1850-58, in two vols. ; since often repub-
lished in one vol. (ninth edition, 1871) ; Amer. edition, with notes by Bishop WiLLrams of Connecticut,
New Yorlk, 1865.

A.P. Forses (Bishop of Brechin) : An Exzplanation of the Thirty-nine Articles, with an Epistle dedica-
tory to the Rev. B. B. Pusey, D.D. Oxford and London, 1867, (High Church.)

R. W.Jerr (Canon of Christ Church, Oxford): The Thirty-nine Articles of the Church of England ex-
Dlained in @ Serdes of Lectures. Edited by J. R. King. London, 1873,

II. HisTORY oF THE REFORMATION IN ENGLAND.
(2} Documents and Contemporary Sources.

Worxs or THE Exeris RerorMEERS, published by ‘The Parker Society,” Cambridge, 1841-54, fifty-four
vols. Contains the writings of Cranmer, Ridley, Latimer, Hooper, Sandys, Coverdale, Jewell, Grindal,
‘Whitgift, the Zurich Letters, etc.

Tue Srare Catexvars, now being published under the direction of the Master of the Rolls.

Jonx Foxr (one of the Marian exiles, d. 1587): Aets and Monuments of the Church, or Book of Martyrs.
London, 1563, and often in three or more volumes. Not accurate, but full of facts told in a forcible style.

WiLkins: Concilia Magnee Brittavice et Hibernice (446-1717). Four vols, folio. 1736 sq.

E. CarpWELL: Documentary Annals of the Church of England (1546-1716), Oxford, 1844, 2 vols.; Syno-
dalia (1547-1717), Oxford, 1842, 2 vols, ; The Reformation of the Laws in the Reigns of Henry VIIL., Edward
VI, and Elizabeth, Oxford, 1850.

(b) Historical Works.

Jomx STRYPE (a most laborious and valuable contributor to the Church history and biography of the
English Reformation period; b. 1643, d. 1737): Eeclesiastical Memorials . . . of the Church of England
under Eing Henry VIIL., Edward VI.,and Queen Mary (London, 1725-37 Oxford, 1822, 3 vols.) ; Annals
of the Reformation . . . in the Church of England during Queen Elizabeth's Happy Reign (London, 1738 ;
Oxford, 1824, 4 vols. ; Memorials of Arckbishops Cranmer (2 vols.), Parker (8 vols.), Grindal (1 vol.), Whit-
gift (3 vols.). See his Complete Works, Oxford, 182240, in twenty-seven vols.

Grueurt Bunner: The History of the Reformation of the Church of England. London, 1679 gqq., 7 vols.,
and other editions. New edition by Pocock.

C. Harowiok: History of the Christian Church during the Reformation, third edition (by W. Stubbs).
London, 1873, pp. 165-249.

Fren. Segsonn: The Oxford Reformers, Colet, Erasmus, and More. London, 1869. The same: The Era
of the Protestant Revolution. 1874,

The Church Histories of England and of the English Reformation by J. CoLusr (non-Juror), Dopp
(Rom. Cath.), Tnos. FuLLer (Royalist; Chureh History of Great Britain until 1658 and The Worthies
of England), NeAL (History of the Puritans), HeYLiN, S0AMES, MASSINGBEARD, SHORT, BLUNT, WADDING-
ToN, WEBER, MERLE D'AUBIGNE, FISHER.

Also the secular Histories of England by Humr, MaoaurLay (the introductory chapter), Harram
(Constitut. Hist.), LingaRDp (Rom. Cath.), Kn1ent, Froupe, RANKE, GREEN, in the sections on the Ref-

ormation period.

The last and, in its final results, the most important chapter in the
history of the Reformation was acted in that remarkable island which
has become the chief stronghold of Protestantism in Europe, the ruler
of the waves, and the pioneer of modern Christian civilization and
constitutional liberty. The Anglo-Saxon race is intrusted by Provi-
dence with the sceptre of empire in its eastward and westward course.
The defeat of the Armada was that turning-point in history when the
dominion in which the sun never sets passed from Roman Catholic
Spain to Protestant England.

The Reformation in Britain, favored by insular independence, was
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a national political as well as ecclesiastical movement, and carried with
it Church and State, rulers and subjects; while on the Continent it en-
countered a powerful opposition and Jesuitical reaction. It began with
outward changes, and was controlled by princes, bishops, and states-
men rather than by scholars and divines; while in other countries the
reform proceeded from the inner life of religion and the profound
study of the Scriptures. Good and bad men, from pure and low mo-
tives, took part in the work, but were overruled by a higher power
for anoble end! England produced no reformers of such towering ge-
nius, learning, and heroism as Luther and Calvin, but a large number of
learned and able prelates and statesmen, and a noble army of martyrs
worthily led by Cranmer, Latimer, Ridley, Hooper, and Rogers. 1t dis-
played less theological depth and originality than Germany and Swit-
zerland, where the ideas and principles of the Reformation were
wrought out, but a greater power of practical organization. It gave
the new ideas a larger field of action and application to all the rami-
fications of society and all departments of literature, which entered
upon its golden age in the reign of Elizabeth, and which, in wealth of
genius and in veneration for the truths of Christianity, far surpassed
that of any other nation? Although at first despotic and intoler-
ant, English Protestantism by its subsequent development became the
gnardian of eivil and religious liberty. The fierce struggle between
“the old and new learning’ lasted for more than a century, and passed
through a baptism of blood which purified and fertilized the soil of
England and became the seed of new colonies and empires beyond
the sea.

The British Reformation is full of romantic interest, and devel-
oped a great variety of strongly marked characters, who still excite

1 Robert Southey (Life of Wesley, Vol. L. p. 266, Harpers’ edition) says: ‘In England the
best people and the worst combined in bringing about the Reformation, and in its progress
it hore evident marks of both.’

2 Fisher (The Reformation, p. 533): ¢ The boldness and independence of the Elizabethan
writers, their fearless and earnest pursuit of truth, and their solemn sense of religion, apart
from all asceticism and superstition, are among the effects of the Reformation. This is equal-
Iy true of them as it is of Milton and of the greatest of their successors. Nothing save the
impulse which Protestantism gave to the English mind, and the intellectual ferment which
was engendered by it, will account for the literary phenomena of the Elizabethan times.’
Even that brilliant and racy French critic, Taine, must acknowledge the constant influence
of ‘the grave and grand idea of religion, of faith and prayer,” upon such writers as Bacon,
Raleigh, Burton, and Sir Thomas Browne.
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the passions, prejudices, and contradictory judgments of writers and
readers. It is a succession of tragedies; it abounds in actions and
reactions, in crimes and punishments, in changes of fortune, in men
and women elevated to the pinnacle of power and happiness and
hurled to the abyss of disgrace and misfortune. It furnishes a striking
illustration of the truth that the history of the Chunrch, as well as of
the world, is a judgment of the Church. This idea of righteons retri-
bution imparts a thrilling moral effect to the tragedies of Shakspere,
who lived at the close of these shifting scenes, and gathered from
them his marvelous knowledge of human nature, in all its phases and
conditions, such as no poet ancient or modern ever possessed.

The richest fruit of the British Reformation is the translation of the
Bible—the work of three generations, the best ever made, and to
this day the chief nursery of piety among the Protestant denomina-
tions of the English-speaking race; and next to it that noble respon-
sive liturgy which animates and regulates the devotions of the Epis-
copal communion on land and sea. These two works are truly na-
tional institutions, and command a veneration and affection above all
other books, not only by their sacred contents, but also by their clas-
sical diction, which sounds in the ear like solemn music from a higher
and better world.

EPOCHS OF THE ENGLISH REFORMATION.

The history of the English Reformation naturally divides itself into
four periods:

1. From 1527 to 1547. The abolition of the authority of the Ro-
man Sce over England and the dissolution of the monasteries by
Tenry VIII. This was chiefly a destructive process and a political
change of the supreme governing power of the Church, prompted by
unworthy personal motives, but it prepared the way for the religious
reformation under the following reign. The despotic and licentious
monareh, whom Leo X. rewarded for his book against Luther with the
title ¢ Defender of the Faith, remained a Catholic in belief and senti-
ment till his death; he merely substituted king-worship for pope-
worship, a domestic tyranny for a foreign one, by cutting off the papal
tiara from the episcopal hierarchy and placing his own crown on the
bleeding neck; but he could not have effected so great a revolution
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without the sanction of Parliament and a strone clerical and popul
mE.w.m:n towards ecclesiastical independence m:mowmmoEP which Mrwéwm
mem MHMMMMM Aw..owmo_m his breach with Rome, and became dominant under
2. .H‘._H.oE 1547 to 1558. The introduction of the Reformation i
doctrine and worship under Edward VL, Henry’s only son, and ﬂrM
eoHn._EmuQsm. conflict between the semi-Catholic and the H.cwm,nmﬂ tend
encies. The ruling genius of this period was Archbishop Cranmer, th -
Em_mwowngu of England, who by cautious trimmine and facile “mz%
servience to Henry had saved the cause of the memwwam.aow thro qm
the trials of a despotic reign for better times. L
3. From 1553 to 1558. The papal reaction under Henry’s oldest
daughter, Mary Tudor, that ‘unhappiest of queens and wives mam
women.’!  She had more Spanish than English blood in her ...d%w
and revenged the injustice done to her mother, Catharine of PEN
gon. Her short but bloody reign was the period of Protestant mar
tyrdom, which fertilized the soil of England, and of the exile Hm.
about eight hundred Englishmen, who were received with open E.HM
on the Continent, and who brought back clearer and stron w.mu. vi ;
o.m the Reformation. The violent restoration of the old mwmnms FMmMm
E%m& Eu.m hatred of Popery, and forever connected it in the En :&-
nm::u,_ with persecution and bloodshed, with national meEmmobm., m
disgrace. ‘The tale of Protestant sufferings was told with SomgmmpH
wm_ﬁom and picturesqueness by John Foxe, an exile during the ;
nu.EoP and his “ Book of Martyrs,” which was (under ﬁwm mozw mH..mm-
reign) set up by royal order in the churches for public reading SEM
from the churches to the shelves of every English household - -
moh.r MH.ME Hm..mw to 1603. ”H_HS permanent establishment of the Re-
ke hurch of England in opposition both to Roman Catholic and
to Puritan dissent during the long, brilliant, and successful re]
Queen Elizabeth. : "
. HM_HM _Hmmcﬁ.:._sm woman, the last and the greatest of the Tudors. jn.
erited the virtues and vices of her Catholic father (Henry VIIL) um:m
her Protestant mother (Anne Boleyn).? She was endowed inr. rare

1 .
Tennyson, in Queen Mary, act v. scene 2.

* Her character is admirabl
I y drawn by Froude, and by the latest histori
J. R. Green, A4 Shorz History of the English .muma..cwa Ahc:mmo:_ gmﬂ...mh Eu.w mmmw._.p%q%w e
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gifts by nature, and favored with the best education; she was brave
and bold, yet prudent and cautions; fond of show, jewelry and dress,
yet parsimonious and mean; coldly intellectual, high-tempered, capri-
cious, haughty, selfish, and vain, and well versed in the low arts of
intrigue and dissimulation. She trusted more in time and her good
fortune than in Almighty God. She was destitute of religious en-
thusiasm, and managed the Church question from a purely political
point of view. She dropped the blasphemous title ‘ Head of the
Church of England, and was content to be the supreme ‘Governor’
of the same.! But with this limitation the royal supremacy was the
chief article in her creed, and she made her bishops feel her power.
¢Proud prelate,’ she wrote to the Bishop of Ely, when he resisted the
spoliation of his see in favor of one of her favorites, ‘you know
what you were before I made you what you are! If you do not im-
mediately comply with my request, by God! I will unfrock you.’ As
a matter of taste she liked crucifixes, images, and the gorgeous dis-
play of the Roman hierarchy and ritual ; and, being proud of her own
virginity, she disliked the marriage of the clergy ; she insulted the
worthy wife of Archbishop Parker by refusing to call her * Madam,’ the
usual address to married ladies. But she had the sagacity to perceive
that her true interests were identified with the cause of Protestant-
ism, and she maintained it with a strong arm, aided by the ablest
council and the national sentiment, against the excommunication of
the Pope, the assaults of Spain, and the intrigues of the Jesuits at
home. This is the basis of the popularity which she enjoyed as a
ruler with all classes of her subjects except the Romanists.
Her ecclesiastical policy at home was a system of compromise in the
interest of outward uniformity. It was fortified by a penal code which
may be explained though not justified by the political necessities and

| Parliament, in the act of supremacy (1534), declared King Henry, his heirs and successors,
to be ‘the only snpreme head, on earth, of the Church of England, called the Anglicana Ec-
clesia.’ TFor denying this royal supremacy in spiritual matters, More and Fisher suffered

rdom. The thirty-seventh of the Elizabethan Articles modifies it considerably, but still

marty
. unto whom the

claims for ‘the Queen’s Majesty the chief power in this Realm of England, . .
chief government of all estates, whether they be ecclesiastical or civil, in all causes doth apper-
tain,’ ete. Elizabeth disclaimed the sacerdotal character which her father had assumed, but

retained and exercised the vast power of appointing her prelates, summoning and dissolving

convocations, sanctioning creeds and canons, and punishing heresies and all manner of abuses

with the civil sword.
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the general intolerance of the times, but which was nevertheless crue,
and abominable, and has been gradually swept away by the progress
of a nobler and more enlightened policy of religious liberty.

As in the case of her predecessors, we should remember that the
policy of Elizabeth was merely the outward frame which surrounds
the true inward history of the religious movement of her age. The
doctrinal reformation with which we are concerned was begun in the
second and completed in the fourth period.

With the reign of Elizabeth ended the great conflict with Rome. It
was followed by the internal conflict between Puritanism and Epis-
copacy, which, after a temporary triumph of the former under Crom-
well, resulted in the re-establishment of the Episcopal Church and the
expulsion of Puritanism (1662), until another revolution (1688) brought
on the final downfall of the treacherous Stuarts and the toleration of
the Dissenters, who thereafter represented, in separate organizations,
the left or radical wing of English Protestantism.

§ 77. Tee Docrrinar, Position oF ToE ANerioan CHURCH AND HER
Revarion 10 oraEr CHURCHES.

The Reformed Church of England occupies an independent posi-
tion between Romanism on the one hand, and Lutheranism and Cal-
vinism on the other, with strong affinities and antagonisms in both
directions. She nursed at her breasts Calvinistic Puritans, Arminian
Methodists, liberal Latitndinarians, and Romanizing Tractarians and
Ritualists. This comprehensiveness of the Church as a whole is quite
consistent with the narrowness and exclusiveness of particular parties.
It repels and attracts; it caused the large secessions which occurred
at critical junctures in the seventeenth, eighteenth, and nineteenth
eenturies, but it also explains the individual accessions which she con-
tinually though quietly receives from other Churches.

The English mind is not theorizing and speculative, but eminently
practical and conservative; it follows more the power of habit than
the logic of thought; it takes things as they are, makes haste slowly,
mends abuses cautiously, and aims at the attainable rather than the
ideal. The Reformation in England was less controlled by theology
than on the Continent, and more complicated with ecclesiastical and
political issues. Anglican theology is as much embodied in the episco-

T
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pal polity and the liturgical worship as in the doetrinal standards. The
Book of Common Prayer is catholic, thongh purged of superstitious ele
ments ; the Articles of Religion are evangelical and moderately Calvin-
istic The hierarchical, sacerdotal, and sacramental systems of relig-
jon are congenial and logically inseparable; they moderate and check
the Protestant tendency, and if unduly pressed they become Roman-
izine. In great minds we often find great antagonisms or opposite
truths dwelling together unreconciled ; while partisans look only at one
side. Augustine, Luther, and even the more logical Calvin, believed
in divine sovereignty and human responsibility, free election and sac-
ramental grace, and combined reverence for Church authority with
independence of private judgment. The English Church leaves room
for catholic and evangelical, mediseval and modern ideas, without an
attempt to harmonize them; but her parties are one-sided, and mmmﬁ.
as widely as separate denominations, though subject to the same @Eﬁmw
and worshiping at the same altar. She is composite and eclectic in
her character, like the English language; she has more outward uni-
formity than inward unity; she is fixed in her organic structure, but
elastic in doctrinal opinion, and has successively allowed opposite
schools of theology to grow up which claim to be equally loyal ﬁw
her genius and institutions. She has lost in England by those peri-
odical separations which followed her great religious movements (the
Puritan, the Methodist, the Anglo-Catholic) nearly one half of the na-
tion she once exclusively controlled; yet she remains to this day the
richest and strongest national Church in Protestant Christendom, and
exercises more power over England than Lutheranism does over ﬂm?
many or Calvinism over Switzerland and Holland. In the United
States the Protestant Episcopal Church is numerically much smaller

1 The ingenious and sophistical attempt of Dr. John H.HQ:M Zm@ﬁmsn m.a his famous Tract
Number Ninety (Oxford, 1841), to un-Protestantize the ‘H::.n.wrsﬁm \.PJEEP has wmo:. best
refuted by his own subsequent transition to Rome. As a specimen of this non-natural E.ST_
pretation we mention what he says on Art. XI., which ﬂmmora.m as ‘a Eom.n ﬁ‘roﬂom.:so doctrine
‘that we are justified by faith only.” This means that mmmr is the mo_m. internal Hmﬂm:.na.mﬁ .3.
justification, while baptism is the sole outward means and me:cgmsﬂ it does not _ﬁo«mm_muﬁmﬂ
the doctrine that good works are also a means of justification Q.%. 21 sqq.). Thatis, ﬂ:.m wﬁo?
estant doctrine of justification by faith alone, which the Council of _H_.ms.ﬁ condemned, is Em:..
tical with the Romish doctrine of justification by faith and works, which 36. same Council
taught. A more learned and elaborate work, which Bmzmgwm.om the H#cﬂomﬂmsﬁmﬁ of the Ar-
ticles and makes them bear a catholic sense, is the Explanation by the late Bishop Forbes of

Brechin, above quoted.

Vo I.—Q @
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than most of the denominations which in England were cast out or
voluntarily went out from the established Church as Non-conformists
and Dissenters; but she will always occupy a commanding position
among the higher classes and in large cities, because she represents
the noble institutions and literature of the aristocratic, conservative,
and venerable Church of England.

THE MELANCHTHONIAN INFLUENCE.

Germany received Roman Catholic Christianity from England
through Winfrid or Boniface, and in turn gave to England the first
impulse of the evangelical Reformation. The writings of Luther were
vead with avidity by students in Oxford and Cambridge as early as
527, Cranmer spent some time in Germany, and was connected
rith it by domestic ties.! Henry VIIL never overcame his intense
dislike of Luther, kindled by their unfortunate controversy on the
seven sacraments, and strengthened by Luther’s breach with Erags-
mus; but he respected Melanchthon for his learning and wisdom,
and invited him to assist in reforming the English Church.2 He en-
tered into negotiations with the Wittenberg divines and the Lutheran
princes of the Smalcald League, but chiefly from political motives
and without effect.

Under Edward VL. the influence of the Melanchthonian theology, as
embodied in the Augsburg Confession (1580)and the Suabian Confession
(1552), became more apparent, and can be clearly traced in Cranmer’s
earlier writings, in some of the Articles of Religion, and in those parts
of the Book of Common Prayer which were borrowed from the ¢ Con-
sultation’ of Archbishop Hermann of Cologne, compiled by Bucer and
Melanchthon (1543). Hence the English Church has been called some-
times by Lutheran divines an Zeclesia Lutheranizans.

1 His second wife, whom he secretly married in 1532, before his elevation to the primacy
(March, 1533), was a niece of the Lutheran divine Osiander at Niirnberg, who mﬁ&mmaumﬁ_w
excited a violent controversy about the doctrine of justification.

? Melanchthon was twice called to England in 1534 (* Ego jam alteris literis in Angliam
vocor’). In 1535 he dediecated an edition of his Foci to Henry, at the request of mﬁ.sam., who
thought it would promote the progress of the Reformation, Henry renewed the invitation in
1538, and requested the Elector of Saxony to send ¢ Dominum Philippum Melancthonem, in cuius
excellenti eruditione et sano judicio a bonis omnibus multa spes reposita est,” together with some
other learned men, to England. Under Edward VI. Melanchthon was called again, and in 1553
he was appointed Professor of Divinity in Cambridge, but he never saw England. See Laurence,
"+ €. pp. 198 sqq. ; Hardwick, Ifist. of the Art. pp. 52 sqq. ; C. Schmidt, Phil. Mel, Pp. 283-289.

§ 77. THE DOCTRINAL POSITION OF THE ANGLICAN CHURCH. g0}

But the peculiar views of Luther on the real presence and the ubiq
nity of Christ’s body found no congenial soil in England. Cranmer
himself abandoned them as early as Dec. 14,1548, when a public dis-
cussion was held in London on the eucharist; and he adopted, to-
gether with Ridley, the Calvinistic doctrine of a virtual presence and
communication of Christ’s glorified humanity. He held that ¢ Christ is
figuratively in the bread and wine, and spiritually in them that wor-
thily eat the bread and drink the wine; but, on the other hand, con-
tended that our blessed Lord is really, carnally, and corporally in
heaven alone, from whence he shall come to judge the quick and the
dead.”? This doctrinal change was embodied (1552) in the revision
of the first Prayer-Book of Edward VI.; the prayer of oblation was
converted into a thanksgiving, and the old formula of distribution,
which was compatible even with a belief in transubstantiation (*The
Body of our Lord Jesus Christ, etc.), was replaced by another which
a Zwinglian may approve (‘Take and eat this in remembrance that
Christ died for thee,’ ete.). In the Elizabethan Service-Book the two
formulas were combined (the second being an explanation of the first),
and have ever since continued in use.

In the violent controversies which agitated Germany after Luther’s
death, and which led to the Formula of Concord, England sided with
the milder Melanchthonian school. Queen Elizabeth made an effort
to prevent the adoption of the Formula and the condemnation of the
Reformed doctrines.?

1 So his ultimate doctrine is correctly stated by Hardwick, History of the Reformation,
p. 209. Cranmer wrote very extensively on the eucharist, and especinlly against the Romish
mass. See the first volume of the Parker Society's edition of his Works, His change of
view is due to the influence of the book of Ratramnus (Bertram) against transubstantia-
tion, the tract of Bullinger the encharist, and the personal influence of Ridley, Peter
Martyr, and Bucer. on Art. XX VIIL Sect. I. p. 711 of the Am. ed.):
‘Both Cranmer and Ridley, to whom we are chiefly indebted for our formularies, maintained
the doctrine nearly identical with that maintained by Calvin, and before him by Bertram. . . .
These sentiments of our Reformers were undoubtedly embodied in cur Liturgy and Articles.
... In the main, Calvin, Melanchthon in his larer views, and the Anglican divines were at
one.” John Knox entirely agreed with Cranmer in the Reformed doctrine of the eacharist,
and he obhjected only to the kneeling posture. which J2d to the insertion of a special rubric in
the Prayer-Book. See Lorimer, John Kuox in dingland, pp. 49 sad 145.

# See above, p. 835.
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THE ZWINGLIAN AND CALVINISTIC INFLUENCE.

The doctrines of Zurich and Geneva began to spread in England
under the reign of Edward VI. Calvin, whose books were prohibited
by Henry VIIL (in 1542), corresponded freely with the Duke of Som-
erset (Oct. 22, 1548), Edward VL., and Cranmer, and urged a more
thorough reformation of doetrine and discipline, and a better educa-
tion of the clergy, but left episcopacy untouched, which he was will-
ing to tolerate in England as well as in the kingdom of Poland.!
His controversy with Pighius about predestination excited considera-
ble sympathy in England (1552), and his doctrine’ of the eucharist
gained ground more rapidly. Cranmer called to his aid prominent
Reformed and Unionistic divines, such as Peter Martyr, Ochino, Laski,
Bucer, and Fagius, and gave them high positions in Oxford, Cam-
bridge, and London. It is characteristic of his catholicity of spirit
that in 1548 he conceived the plan of inviting Melanchthon of Wit
tenberg, Bullinger of Zurich, Calvin of Geneva, Bucer of Strasburg,
Peter Martyr, Laski, and others to Lambeth for the purpose of draw-
ing up a union creed for all evangelical Churches.? John Hooper,
who had resided two years at Zurich, was made Bishop of Gloucester
(1551), although he went even beyond Bullinger and Calvin in mat-
ters of clerical vestments and ceremonies, and may be called a fore-
runner of Puritanism. IHe died heroically for his faith under Mary
(1555). John Knox was elected one of the chaplains of Edward VI,
and was offered the bishopric of Rochester, which he declined. e
exerted considerable influence, and would no doubt have retained it
under Elizabeth, had he not (together with his teacher and friend,

1 Stahelin, Vol. IL. pp. 51 sqq., discusses at length Calvin’s correspondence with England.
Hardwick speaks of the obtrusive letters of Calvin ;” but his counsel was solicited from every
direction. In the controversy of the English exiles at Frankfort both parties (Cox and Knox)
appealed to the Genevan Reformer for advice. Cranmer requested him to write often to King
Edward. See Calvin to Farel, June 15, 1551 (Opera, Vol. XIV. fol. 133): ¢ Cantuariensis
nikil me witilius facturum admonuit, quam si ad Regem swpius seriberem. Hoe mihi longe
gratius, quam st ingentt pecunie summa ditatus forem.” Viret informed Farel in the same
year and month (ibid. fol. 131), that the king sent to Calvin coronatos centum et libellum a
se conscriptum gallice in papatum, cuius censuram a Calvino exigit. . . . Accepit Calvinus a
multis Anglice proceribus multas literas plenas humanitatis. Omnes testantur se ejus ingenio
et laboribus valde oblectari. Hortantur ut sepe scribat.  Protector scripsit nominatim.’

* Strype's Memorials of Crammer, Vol. L p. 584 ; Hardwick, History of the Reformation,
p. 212,
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Calvin) incurred her personal dislike by his trumpet-blast ¢against
the monstrous regimen of women,” which was provoked by the fatal
misgovernment of her sister.!

Under the reign of Mary the English exiles formed the closest ties
of personal and theological friendship with the Reformers of Switzer-
land, and on their return under Queen Elizabeth they took the lead in
the restoration and reconstruction of the Reformed Church of England.
Bishop Jewel, the final reviser of the Thirty-nine Articles, wrote to
Peter Martyr at Zurich (Feb. 7,1562): ¢ As to matters of doctrine, we
have pared every thing away to the very quick, and do not differ from
you by a nail’s breadth; for as to the ubiguitarian [i.e., the Luther-
an] theory there is no danger in this country. Opinions of that kind
can only gain admittance where the stones have sense.’?

Bullinger’s ¢ Decades’ were for some time the manual of the clergy.
Afterwards Calvin’s ¢ Institutes’ became the text-book of theology in
Oxford and Cambridge.? Even his Catechism was ordered to be used
by statute in the universities (1587). Next to him his friend and suc-
cessor, Beza, was for many years the highest theological authority. The
University of Cambridge, in thanking him for the valunable gift of
Codex D of the New Testament, in 1581, acknowledges its preference
for him and John Calvin above any men that ever lived since the days
of the Apostles.* Beza’s editions of the Greek Testament, his elegant

! The influence of Knox upon the English Reformation has been more fully brought to
light from the Knox Papers in Dr. Williams’s library at London by Dr. Peter Lorimer, in
John Knox and the Church of England (London, 1875), pp. 98 sqq.

? Zurich Letters, second series, I. 100. Prof. Fisher, in quoting this passage, adds the
just remark (Zhe Reformation, p. 341): ¢ There is no need in bringing further evidence on
this point, since the Articles themselves explicitly assert the Calvinistic view [on the Lord’s
Supper]. In speaking of the English Reformers as Calvinists, it is not implied that they
derived their opinions from Calvin exclusively, or received them on his authority. They were
able and learned men, and explored the Seriptures and the patristic writers for themselves.
Yet no name was held in higher honor among them than that of the Genevan Reformer.’

® When Robert Sanderson (Professor of Theology in Oxford, 1642, afterwards Bishop of
Lincoln, d. 1663) began to study theology in Oxford about 1606, he was recommended, as
was usual at that time, to read Calvin’s Justitutes, “as the best and perfectest system of di-
vinity, and the fittest to be laid as the ground-work in the study of this profession.” Blunt,
Dictionary of Sects, etc., p. 97.  Comp. Hocker's judgment below, p. 607.

* ¢ Nam hoc scito, post unice scripture sacratissimam cognitionem, nullos unquam ex omns
memoria temporum scriptores extitisse, quos memorabili viro Joanni Calvino tibique preferamus.’
See Scrivener’s Codex Beze, Introd. p. vi., and his Introd. to the Critic. of the New Testament,
second edition, 1874, p. 112. Scrivener regards this veneration as an ill omen *for the peace
of the English Church.’
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Latin translation, and exegetical notes were in general use in England
during the reigns of Elizabeth and James, and were made the chief
basis not only of the Geneva Bible (1560), but also of the revision of
the Bishops’ Bible under King James (1611).!

It is not too much to say that the ruling theology of the Church of
England in the latter half of the sixteenth and the beginning of the
seventeenth eentury was Calvinistic.? The best proof of this is fur-
nished by the ¢Zurich Letters,® extending over the whole period of
the Reformation, the Elizabethan Articles, the Second Book of Hom-
ilies (chiefly composed by Bishop Jewel), the Lambeth Articles, the
Irish Articles, and the report of the delegation of King James to the
Calvinistic Synod of Dort.?

EPISCOPACY.

This theological sympathy between the English and the Continental
Churches extended also to the principles of Church government, which
was regarded as a matter of secondary importance, and subject to
change, like rites and ceremonies, ‘according to the diversities of
countries, times, and men’s manners, so that nothing be ordained
against God’s Word’> (Art. XXXIV.), The difference was simply

! See my tract on the Revision of the English Version of the New Testament, pp. 28, 29,
and Westcott's History of the English Bible, pp. 294 sq. A number of errors in the English
Version, as well as excellences, can be traced to Beza,

# Macaulay (in his introductory chapter, p. 39, Boston edition) says:  The English Reform-
ers were eager to go as far as their brethren on the Continent. They unanimously condemned
ag anti-Christian numerous dogmas and practices to which Henry had stubbornly adhered,
and which Elizabeth reluctantly abandoned. Many felt a strong repugnance even to things
indifferent, which had formed part of the polity or ritual of the mystical Babylon.’

3 So called because they are mostly derived from the extensive Simler Collection of Zurich,
where the Marian exiles, as Bishop Burnet says, ¢ were entertained both by the magistrates
and the ministers—Bullinger, Gualter, Weidner, Simler, Lavater, Gesner, and all the rest
of that body—with a tenderness and affection that engaged them to the end of their lives
to make the greatest acknowledgments possible for it.” The correspondence was published
b the Parker Society (Cambridge, 1842-47, in four vols.), in two series, the first of which
covers the reigns of Henry VIII., Edward VI., and Mary; the second and more important
the reign of Elizabeth (1558-1602). They include letters of most of the English Reformers
and leading bishops and divines to the Swiss Reformers, with their answers, and are noble
monuments of Christian and theological friendship.

* The Suffrage of the Divines of Great Britain concerning the Articles of the Synod of
Dort signed by them in the Year 1619. London, 1624. There is, however, at the close of
this document (p. 176) a wholesome warning ‘concerning the mystery of reprobation,’ that
it be ‘handled sparingly and prudently,” and that ‘those fearful opinions, and such as have ne
ground in the Seriptures, be carefully avoided, which tend rather unto desperation than edi
fication, and do bring upon some of the Reformed Churches a grievous scandal.’
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this: the English Reformers, being themselves bishops, retained epis-
:opacy as an ancient institution of the Church catholie, but fully ad-
mitted (with the most learned fathers and schoolmen, sustained by
modern commentators and historians) the original identity of the
offices of bishop and presbyter; while the German and Swiss Re-
formers, being only presbyters or laymen, and opposed by their bish-
ops, fell back from necessity rather than choice upon the parity of
ministers, without thereby denying the human right and relative im-
portance or expediency of episcopacy as a superintendency over equals
in rank. The more rigid among the Puritans departed from both by
attaching primary importance to matters of discipline and ritual, and
denonncing every form of government and public worship that was
not expressly sanctioned in the New Testament.

The most learned English divines before the period of the Restora-
tion, such as Cranmer, Jewel, Hooker, Field, Ussher, Hall, and Stilling
fleet, did not hold the theory of an exclusive jure divino episcopacy,
and fully recognized the validity of presbyterian ordination. They
preferred and defended episcopacy as the most ancient and general
form of government, best adapted for the maintenance of order and
unity; in one word, as necessary for the well-being, but not for the
being of the Church. Cranmer invited the co-operation of Lutherans
and Calvinists even in the most important work of framing the Articles
of Religion and revising the Liturgy, without questioning their ordina-
tion; his own views of episcopacy were so low that he declared ‘elec-
tion or appomntment thereto sufficient’ without consecration, and he was
so thoroughly Erastian that after the death of Henry he and his suf
fragans took out fresh commissions from the new king.! His three
successors in the primacy (Parker, Grindal, and Whitgift) did not
differ from him in prineciple. ¢Archbishop Grindal, says Macaulay,
‘long hesitated about accepting a mitre, from dislike of what he re-
garded as the mummery of consecration. Bishop Parkhurst unttered
a fervent prayer that the Church of England would propose to her-
self the Church of Zurich as the absolute pattern of a Christian com-

1 In accordance with an act of the thirty-seventh year of Henry VIIL, which declares that
¢ Archbishops and the other ecclesiastical persons had no manner of jurisdiction ecclesiastical
but by, under, and from his Royal Majesty; and that his Royal Majesty was the only supreme
head of the Church of England and Ireland, to whom, by holy Scripture, all authority and
power was wholly given,’ etc.



606 THE CREEDS OF CHRISTENDOM.

munity. Bishop Ponet was of opinion that the word bdiskop should
be abandoned to the Papists, and that the chief officers of the puri-
fied Church should be called superintendents’ The nineteenth of the
Elizabethan Articles, which treats of the visible Church, says nothing
of episcopacy as a mark of the Church. The statute of the thirteenth
year of Elizabeth, cap.12, permits ministers of the Scotch and other for-
eign Churches to exercise their ministry in England without re-ordina-
tion. After the union with Scotland the English sovereign represented
in his official character the national Churches of the two countries, and
when in Scotland, Queen Viectoria takes the communion from the hands
of a Presbyterian parson. Prominent clergymen of the Church of En-
gland,such as Travers (Provost of Trinity College, Dublin), Whittingham
(Dean of Durham), Cartwright (Professor of Divinity in Cambridge,
afterwards Master of Warwick Hospital), and John Morrison (from
Scotland), had received only Presbyterian ordination in foreign Church-
es. Similar instances of Scoteh, French, and Dutch Reformed ministers
who were received simply on subscribing the Articles occurred down
to the civil war. The English delegates to the Synod of Dort, which
was presided over by a presbyter, were high dignitaries and doctors
of divinity, one of them (Carleton) a bishop, and two others (Dav-
enant and Hall) were afterwards raised to bishopries. Archbishop
Ussher, the greatest English divine of his age, who in eighteen years
had mastered the whole mass of patristic literature, defended episco-
pacy only as a presidency of one presbyter over his peers, and de-
clared that when abroad he would take the holy communion from a
Dutch Reformed or French minister as readily as from an Episcopa-
lian clergyman at home.

But the reigns of James and Charles I. form the trancition. In the
heat of the Puritan controversy both parties took extreme ground,
Presbyterians and Independents as well as Episcopalians, and claimed
exclusive Scripture authority and divine right for their form of gov-
ernment. Truth and error were mixed on both sides; for the primi-
tive government was neither Episcopalian nor Presbyterian nor Inde-
pendent, but apostolic; and the Apostles, as inspired and infallible
teachers and rulers of the whole Church of all ages, have and can
have no snceessors, as Christ himself can have none.

The doctrine of the divine and exclusive right of episcopacy was
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first intimated, in self-defense, by Bishop Bancroft, of London (in a
sermon, 1589), then taught-and rigidly enforced by Archbishop Laud
(1633-1645), the most un-Protestant of English prelates,! and was
apparently sanctioned in 1662 by the Act of Uniformity, which for-
bade any person to hold a benefice or to administer the sacraments
before he be ordained a priest by Episcopal ordination. By this crnel
Act two thousand ministers, including some of the ablest and most
worthy men in England, were expelled from office and driven into
nen-conformity.

Notwithstanding this change, the Church of England has never ofli-
cially and expressly pronounced on the validity or invalidity of non-
episcopal orders in other Churches; she only maintains that no one
shall officiate in ler pulpits and at her altars who has not received
episcopal ordination according to the direction of the Prayer-book.*

RICHARD HOOKER.

The truest representative of the conservative and comprehensive
genius of Anglicanism in doctrine and polity, towards the close of
the Elizabethan period, is the ¢ judicions Hooker’ (1553-1600), who to
this day retains the respect of all parties. In his great work on the
‘Laws of Ecclesiastical Polity’ he went to the root of the rising contro-
versy between Episcopacy and Puritanism, by representing the Church
as a legislative body which had the power to make and unmake insti-
tutions and rites not affecting the doctrines of salvation laid down in
the Scriptures and cccumenical creeds.

1 Laud made such a near approach to Rome that he was offered a ca I's hat (Aug.
1623).  When he first maiutained, in his exercise for Bachelor of Divinity, in L1604, the doe-
trine that there could be no trne Church without a bishop, he was reproved by the authorities
at Oxford, becanse he “cast a bone of contention between the Church of England and the
Reformed on the Continent.” But when he was in power he spared no effort to force his
theory upon reluctant Puritans in England and Presbyterians in Scotland.

2 e facts above stated are acknowledged by the best authorities of the Church of England
of all parties, such as Strype, Burnet, Lathbury, Keble, and by secular historians such as Hal-
lam and Macaulay. See a calm and thorough argument of Prof. G. P. Fisher, The Relation
of the Church of England to the other Protestant Churches, in the * New-Englander’ for Jan-
uary, 187+ pp. 121-172. This article grew out of a newspaper controversy in the New York
Tribune, oceasioned by the secession of Bishop Cummins after the General Conference of the
Evangelical Allianee at New York, October, 1873. This inter-denominational Conference had
anction of the Archbishop of Canterburyin a letter addressed to the Dean of Canter-

, oneoft ent delegates. See Proceedings (published N. Y., 1874), p. 720. Comp.
also Dr. ¥ , Relation of the Episcopal Church to other Christian Bodies, N. Y., 1874,
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He defends episcopacy, but without invalidating other forms of
government, or unchurching other Churches. He highly commends
Qalvin’s ¢ Institutes’ and ¢ Commentaries,” and calls him ‘incomparably
the wisest man that ever the French Church did enjoy.’! He gener-
ally agrees with his theology, at least as far as it is Augustinian, and
he clearly adopts his view of the encharist—namely, as he expresses it,
that ¢ Christ is personally present, albeit a part of Christ be corporally
absent,’ and  that the real presence is not to be sought for in the sac-
rament (i. e., in the elements), but in the worthy receiver of the sacra-
ment.” But he keeps clear of the logical sharpness and rigor of Cal-
vinism, and subjects it to the higher test of the fathers and the early
Church.?

His respect for antiquity and his churchly conservatism gained
ground after his death in the conflict with Puritanism; and when
the Synod of Dort narrowed the Calvinism of the Reformation to a
five-angular scholastic scheme, Arminian doctrines, in connection with
High-Church principles, spread rapidly in the Church of England.
She became, as a body, more and more exclusive, and broke off the
theological interchange and fraternal fellowship with non-episcopal

1 He also says: ‘Of what account the Master of Sentences [Peter Lombard] was in the
Church of Rome, the same and more amongst the preachers of Reformed Churches Calvin had
purchased ; so that the perfectest divines were judged they which were skillfulest in Calvin’s
writings; his books almost the very canon to judge both doctrine and discipline by.” See
Hooker's lengthy account of Calvin’s life and labors in the Preface to his work on the Laws
of Eeclesiustical Polity, Vol. I. pp. 158-174, edition of Dr. John Keble.

2 Dr. Keble, who was a High Anglican or Anglo-Catholic of the Oxford school, says in the
Preface to his edition (p. xcix.): ¢ With regard to the points usually called Calvinistic, Hooker
undoubtedly favored the tone and language, which has since come to be characteristic of that
school, commonly adopted by those theologians to whom his education led him as guides and
models on oceasions where no part of Calvinism comes expressly into debate. It is possible
that this may cause him to appear, to less profound readers, 2 more decided partisan of Cal-
vin than he really was. At least it is certain that on the following subjects he was himself
decidedly in favor of very considerable modifications of the Genevan theology.” Keble then
contrasts the strict Calvinism of the Lambeth Articles with the cautious predestinarianism of
Hooker as expressed in a fragment which teaches eternal election and the final perseverance
of the foreknown elect, without mentioning reprobation, and makes condemnation depend on
¢the foresight of sin as the camse.” Judas went to his place, which was ‘of his own proper
procurement. Devils were not ordained of God for hell-fire, but hell-fire for them; and for
men so far as it was foreseen that men would be like them.” There are, however, as Keble
himself admits, passages in Hooker which are more strongly Calvinistic, especially on the doc-
trine of the perseverance of saints, which he considers hardly consistent with his doctrine of
universal baptismal grace. But both these doctrines were held by Augustine likewise, from
whom Hooker borrowed them.
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Churches. But we hope the time is coming when the Christian com-
munion which characterized her formative period will be revived
under a higher and more permanent form.

Nore.—My friend, the Rev. Dr. E. A. WasusUrN, of New York, an Episcopalian divine of
rare culture and liberality of spirit, has kindly furnished the following contribution to this
chapter, which will give the reader a broad inside view of Anglicanism under the various
phases of its historic development:

‘The doctrinal system of the English Chureh, in its relation to other Reformed commu-
nions, especially needs a historic treatment ; and the want of this has led to grave mistakes,
alike by Protestant critics and Anglo-Catholic defenders. It was one in its positive prin-
ciples, as opposed to the dogmatic falsehoods of Rome, with the great bodies of the Conti-
nental Reformation ; vet it grew as a national Church, while those were more fully shaped
by the theology of their leaders—Luther, Calvin, and Zwingli. This fact is the key of its
history. England felt the same influences, religious and social, that awakened Europe, but
its ideas were not borrowed from abroad ; it only completed the growth begun in the day of
Wyclif. Its earliest step was thus a national one. Nor was this, as has been proved by its
latest historians from the record, the act of Henry VIIL.; for before his quarrel the Parlia-
ment annulled forever, by its own decree, the supremacy of Rome. It could not be expected
that during his reign the standard of doctrine should be greatly changed; and it should be
remembered that Luther himself renounced only by degrees the idea of Papal authority. The
“ Articles devised to establish Christian Quietness,” probably the original of the later Cot-
ton MSS., and the * Institution of a Christian Man” following it in 1537, show that the dog-
ma of the mass, the seven sacraments, intercessory prayers for the dead, and reverence of the
Virgin and saints as mediators, remained. It is worth noting, however, that the ** Erudition”
in 1548 gives signs of change, as the ¢‘ corporal” presence is there only the “very body,” and
the idea of special intercession is modified to prayer **for the universal congregation of Chris-
tian people, quick and dead.” But the next reign proves that the act of national freedom held
in solution the whole result. Ultramontanism meant then, as now, not only the feudal head-
ship of Rome, but its scholastic and priestly system. The Reformation, ripened in the minds
of Cranmer, Latimer, Ridley, and other devout thinkers, bore its fruit in the revised Liturgy
and Articles; nor can any thing be clearer than the doctrinal standard of the Church, if we
trace it with just historic criticism to the time when these were fixed.

“The Articles ask our first study. It is plain that the foundation-truths of the Reformation—
justification by faith, the supremacy and sufficiency of written Scripture, the fallibility of even
general councils—are its basis. Yet it is just as plain that in regard of the specific points of
theology, which were the root of discord in the Continental Churches, as election, predestina-
tion, reprobation, perseverance, and the rest, these Articles speak in a much more moderate
tone. It is from a narrow study of that age that they have been called articles of compromise
between a Calvinistic and Arminian party. There were some of extreme views, as the Lam-
beth Articles prove, but they did not represent the body. The English Reformers had been
bred, like the great Genevan, in the school of the greater Augustine; and his richer, more
ethical spirit appears in not only the Articles, but in the writings of well-nigh all from Hooper
or Whitgift to Hooker. There was the friendliest intercourse between them and the divines
of the Continent. Melanchthon, Calvin, Bucer were consulted in their common work. But
the unity of the national Church, not the system of a school, was uppermost; and we may
write the character of them all in the words of the biographer of Field, that *‘in points of ex-
treme difficulty he did not think fit to be so positive in defining as to turn matters of opinion
into matters of faith.”

“We may thus learn the structure of the liturgical system. The English Reformers aimed
not to ereate a new, but to reform the historic Church ; and therefore they kept the ritual with
the episcopate, because they were institutions rooted in the soil. They did not unchurch the
bodies of the Continent, which grew under quite other conditions. No theory of an exclusive
Anglicanism, as based on the episcopate and general councils, was held by them. Such a view
is wholly contradictory to their own Articles. But the historic character of the Ch urch gave it
a positive relation to the past; and they sought to adhere to primitive usage as the basis of his-
toric unity. In this revision, therefore, they weeded out all Romish errors, the mass, the five
added sacraments, the legends of saints, and superstitious rites ; but they kept the ancient Apos-
tles’ Creed and the Nicene in the forefront of the service, the sacramental offices, the festivals
and fasts relating to Christ or Apostles with whatever they thought pure. Such a work could



